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DEVOTION OF THE FIRST FRIDAY. 


OUTLINES OF DISCOURSES ON THE DEVOTION TO 
THE SACRED HEART. 


BY THE REV. WILLIAM GRAHAM. 
IX.—THE SAcrED HEART AND THE WORLD. 
II.—Love. 


1. The world is a kaleidoscope, ever changing its pictures and 
views to the delight of the onlookers, but ever essentially the same, 
duping us into taking the shadow for the substance, the resemblance 
for the reality. Its purpose is to make us forget that we are im- 
mortal souls, in perishable bodies; that we are but passersby, and 
casual visitors, not permanent guests. Its counsel is the very an- 
tithesis of St. Peter’s, “I beseech you as strangers and pilgrims to 
refrain yourselves from carnal desires” (I Peter ii. 11). 

Herein St. Peter echoes the love of the Sacred Heart, in warn- 
ing us against the deceitful promises, fleeting vanities, and false 
maxims of the world. “We have not here a lasting city.” “The 
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shadow of this world passeth away.” Were real and lasting happi- 
ness to be had in this world, Our Lord, who loved us, would have 
told us so: it is quite as much his domain as heaven. But just the 
reverse. Even of Thabor, the one spot on its surface where heaven 
opened to man, he said to the lingering apostles who fain would 
have made their abode in it, “It is not good for us to be here.” 

In His farewell discourse; in His Sermon on the Mount, in His 
life and teaching generally, as well as in the life of His Church, 
He is ever putting Himself in direct, personal antagonism to the 
world and its spirit. “Love not the world nor the things of the 
world.” ‘Whosoever will be a friend of this world, becometh an 
enemy of God” (James iv. 4). 

2. We may say there is a struggle going on between Christ and 
the world for the heart of man. Whose shall it be? Some think 
they can be devotedly attached to both. But it is impossible. A 
wife can not love two husbands. “A man can not serve two mas- 
ters.” “We can not serve God and Mammon,” i. e., the world. 
“Be not even conformed to this world,” He says, much less love it. 
“Their hearts are divided, therefore they shall perish.” The love 
of God, like a flower planted on a bare rock, is sure to dwindle and 
die out, in a heart that devotes itself to a “world, seated in iniquity.” 
The very essence of holiness is unworldliness. The Sacred Heart, 
our model, is described in the Gospel as one “in Whom the world 
hath no part.” 

It is ours to walk by faith, and not by sight. Even in this world 
of sense it is not what we see, and feel, but the subtle, hidden, unseen 
forces and powers behind and beyond sense, that are the true reality. 
In its phenomenal aspect, therefore, the world is but a flimsy veil, 
hiding the great realities around us. 

But we live more by the heart than by the head, and the heart 
is ever prone to fix its love on what hand can touch, and eye see. It 
fastens on the visible framework of things, to the neglect of the un- 
seen. Hence Our Lord in the boundless love of His Sacred Heart, 
was “seen on earth,” and, in flesh we could touch, and a voice we 
could hear, opened our eyes to the reality of the unseen and the 
future, as well as to the emptiness of the visible and the present. 

3. Is there not something, it may be said, in the very nature of 
the matter in which we are immersed, that resists the very action 
of God, and drags down the human spirit to its own level? In other 
words does not the world hoth need and create worldlings? “Where 
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your treasure is, there also is your heart;” and certainly, in the 
case of men at large, both heart and treasure are “far from the 
kingdom of heaven.” So say those who despair of the human heart. 
But Our Lord “knew what was in man,” his weakness, as well as his 
capacities and powers. He knew the power of holy love, aided by 
divine grace, to raise, cleanse, and purify that sink of iniquity,—the 
unregenerate heart of man, “prone to evil from its birth.” In the 
boundless love of His Sacred Heart He rooted the “kingdom of 
God on earth,” just to prepare them for the kingdom of God in 
heaven. Two converted worldlings, St. Paul and St. Augustine, 
as also hosts of successors in every age, tell us how we may live as 
angels in bodies of flesh.” “We have not received the spirit of this 
world, but the spirit of God,” says St. Paul. “Si isti et istae cur 
non ego,” says St. Augustine. “If others lead a heavenly life here 
below, why not I? One thing we have all to remember, and it is, 
that the devil of worldliness must be cast out, ere the spirit of God 
can enter in.” 

4. Is the world then, evil in itself? Is it under the rule and 
guidance of an evil spirit, rather than of the great and good God? 
The world is not evil, but may become so to us if not used aright. 
If spiritually baneful, then it is bad to us. A soil that chokes off all 
good plants, and favors only weeds, a gas that poisons all who 
breathe it, may have their uses, but they are bad to us. The world, 
condemned by the Sacred Heart, is carnal, godless, pleasure-seek- 
ing, soul-ignoring, heaven-forgetting ; and therefore a bad soil and 
atmosphere for spiritual growth. It is thus “seated in wickedness” 
and no amount of plausible speech can make it aught else but the 
enemy of God and man. 

The world is materially beautiful, and nothing more. God made 
it good, as He made man and the devil good. The gifts of God 
were, and are, abused by sin. The legend of the evil eye probably 
took its r’se in divinely dowered spirits blighting God’s beautiful 
world by the sinful use of His own gifts, intelligence and free will. 
The disordered love of creatures put the spirit of evil into it, so to 
say, and there it has remained ever since. 

The Sacred Heart reveals a new heaven and a new earth. It has 
brought us into touch with a world and a frame of things, higher, 
more real and durable, than that dominated by physics. It shows us 
that human life is more than its material basis and organism, the 
body. Man is free, it is true, to degrade himself below the beast; 
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but by the good use of grace and free will, he may raise himself to 
the stars, soar aloft into the region of the divine. 

5. The human and the divine, in the highest perfection, meet in 
the Sacred Heart and make it our best, our truest, and our safest 
guide here below. If we model our hearts on it then we live well— 
nay, divinely. For the Sacred Heart is to us life, light and love. 

God is life’s focus and fountain; of whose fulness the Sacred 
Heart received. In it was the plenitude of true life. In the Sacred 
Heart alone do we live up to the fullest created possibility of life. 
Worldly lives, it is true, are often full, strenuous, intense; but in the 
long run what do they avail, if void of the divine? They never 
transcend space or time. Now a life of detachment from the world 
is one of attachment to God, and a sharing in eternal life. 

The Sacred Heart must consecrate our love. To cling to the 
world in affection, to love its life, and aims, and ways, is to live 
and love, away from God, manifest in the Sacred Heart. The 
world pulls its votaries down to its own low level. It sears, hardens, 
and materializes their affections. We must tear our hearts away 
from its entanglements if we would lead a life of true freedom and 
love, in the Sacred Heart of Jesus. 

Again, we find in Jesus our true light. Our Lord as God, is the 
“light of the world,” the sun of our souls. In the realm of truth, 
and sphere of right action, he is the true guide of souls. The 
world, too, can boast of its light, that has enriched and beautified 
the earth,—relieved pain and sorrow, and prolonged even life itself. 
But it is only in and for this world. It ends at the grave. It is a 
ray only from God, sought and used often alas! without reference to 
its source. It is only a flicker that aids us in time; but in the 
Sacred Heart, we find the light that shows the way to eternity. 
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PENTECOST. 


SHORT SERMON. 
FRUITS OF THE Hoty Spirit. 
BY THE REV. F. HEFFNER, O. S. N. 


“But the Paraclete, the Holy Ghost, whom the Father will send in my 
name, he will teach you all things.”—John xiv. 26. 


SYNOPSIS.—Two of the principal fruits of the Holy Spirit are: 1. Patience. 
2. Meckness. The opposite qualities signs of the evil spirit. Acquire 
these two virtues and the spirit of God will dwell in your hearts. 


To-day we celebrate the remembrance of the descent of the Holy 
Ghost, whom our Saviour had repeatedly promised to send to the 
apostles. “‘And when the days of Pentecost were accomplished, they 
were all assembled in one place: And suddenly there came a 
sound from heaven, as of a mighty wind coming, and it filled the 
whole house where they were sitting. And there appeared to them 
parted tongues as it were of fire, and it sat upon everyone of them: 
And they were all filled with the Holy Ghost.” The Holy Ghost 
was not only promised and sent to the apostles, He was also sent 
to us, but there is doubt if we are all filled with the Holy 
Ghost. When St. Paul came to Ephesus he found certain disciples 
and said to them: “Have you received the Holy Ghost since you 
believed? But they said to him: We have not so much as heard 
whether there be a Holy Ghost” (Acts xix. 2). 

Although we are not as ignorant as these disciples were, still 
all of us may not know the signs which show that the Holy Ghost 
is within us. Therefore I wish to point out to you to-day these 
signs, hoping many of you may be able to say: The Holy Ghost 
is in us. 

1. The first of the signs by which we may surely know that 
we possess the Holy Ghost, is patience in suffering and adversity. 
If God sends us a cross and we resign ourselves to His holy will 
and bear it patiently, it is proof that we have the Spirit of God in 
us. We behold this in the apostles. Before they had received the 
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Holy Ghost, they were annoyed at disgrace and injury and became 
impatient in disappointment. When, for instance, James and John 
came to a city of the Samaritans and were refused admittance they be- 
came angry and said, “Lord, wilt thou that we command fire to come 
down from heaven and consume them?” Our Lord rebuking them 
said: “You know not of what spirit you are”; i. e., you know not 
what spirit urges you on, you believe that you are urged by the spirit 
of God, whereas it is the evil spirit. “The son of man came not to de- 
stroy souls, but to save” (Luke ix. 55-56). After the apostles had 
received the Holy Ghost they became forbearing and patient ; “they 
indeed went from the presence of the council, rejoicing that they 
were accounted worthy to suffer reproach for the name of Jesus” 
(Acts v. 41). Just as a bird may be recognized by its song, so the 
one possessing the Holy Ghost is recognized by his utterances. St. 
Paul in his letter to the Galatians mentions twelve fruits of the 
Spirit and among them is patience. The rare virtue of patience is 
found in those who possess the Holy Ghost. The more a soul pos- 
sessed of the Holy Ghost is humbled, persecuted and oppressed, the 
greater its opportunity to grow in virtue and grace. In the spring 
time flowers spring up in the fields and grow there in all their beauty. 
How would these flowers come forth, had they not patiently endured 
the hardships of the winter? Thus it is with man. We can not al- 
ways enjoy spring and summer ; we cannot have everything we desire 
in this world; we must sometimes meet with disappointments and 
trials ; but patience will overcome all hardships and time will bring 
roses. 

At one time there lived two hermits who served God to the 
best of their knowledge and power. Close by their humble abode 
they had a garden, in which they raised vegetables for their support. 
The fame of their humility, patience and edifying life became wide- 
spread in the land. A certain old and pious man heard of them 
and said: I will go and convince myself cf the truth of what is 
said,of them; I will test their virtue. He accordingly set out to 
visit these hermits. They received him most kindly and after having 
prayed with him invited him to join them in a meal. After that 
they took him to their garden and showed him around. The visitor 
deliberately walked over the planted beds, thereby destroying and 
ruining the vegetables upon which the hermits had spent so much 
labor and which they badly needed for their sustenance. Neverthe- 
less the hermits never said a word nor did they in any other way 
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manifest any displeasure or impatience. Then the visitor exclaimed: 
“Thanks be to the Lord and Saviour Jesus Christ, I see that the 
Holy Ghost truly lives in you.. The injury which I caused was 
intended to test your patience, by which I would be sure to discover 
whether you are truly pious.” 

Let this be an example for you, my Christian people. If mis- 
fortunes, sufferings and adversities come unawares, do not murmur 
and complain, but resign yourself to the will of God and bear them 
patiently. Patience is becoming to the Christian who wishes to 
be a disciple of the Saviour who said: “If any man will follow 
me, let him deny himself, and take up his cross, and follow me.” 
Through trials and sufferings God wishes to purify us and give us 
an opportunity to merit heaven. “Tribulation worketh patience,” 
says the apostle; “and patience trial; and trial hope; and hope con- 
foundeth not” (Romans v. 3). 

2. Another sign by which we may know that the Spirit of God 
is in us, is meekness. Just as the evil spirit arouses anger and 
vengeance, the Spirit of God produces meekness. Holy Scripture 
says of King Saul: “The Spirit of the Lord departed from Saul, 
and an evil spirit from the Lord troubled him” ; of David, however, 
Holy Scripture says: “The Spirit of the Lord came upon David” 
(I Kings xvi. 13-14). How did the evil spirit and the Spirit of God 
manifest themselves? Saul raved and stormed, but when David 
played the harp, Saul was refreshed and rested, for then the evil 
spirit departed from him. You see that the Spirit of God, which was 
in David, conquered the anger and raving which the evil spirit 
excited in Saul. If sometimes Christians, even sisters and brothers, 
or husband and wife, quarrel with each other, or even seek to 
harm each other ; if they curse and become angry at trifling offences 
it is a sign that the evil spirit and not the Spirit of God is in them; 
for the Spirit of God is the spirit of meekness. 

What answer can you, my brethren, give to the question: Is 
the Spirit of God in you? Do you murmur and complain at 
tribulations, do you become angry, do you curse and swear and 
seek vengeance? Then the evil spirit is in you. The apostle says: 
“Whoever does not possess the spirit of Christ does not belong to 
Him,”’ i. e., he is not His disciple, nor servant, and has no right to 
the kingdom of heaven. Therefore, my Christian people, if we 
truly wish to be children of God, loyal followers of Christ, heirs 
to the kingdom of heaven, let us banish the evil spirit from our 
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hearts, so that the Spirit of God may enter and dwell therein. I 
will conclude with the words of the Psalmist: “Be subject to the 
Lord and pray to Him. Cease from anger and leave rage. The 
meek shall inherit the land, and shall delight in abundance of peace” 
(Ps. xxxvi. ) Amen. 





THE GIFT OF THE HOLY GHOST. 


BY THE REV. H. G. HUGHES. 


“T will ask the Father, and he shall give you another Paraclete, that he 
may abide with you forever: the spirit of truth, whom the world can not 
receive, because it seeth him not, nor knoweth him: but you shall know him, 
because he shall abide with you, and shall be in you.”—John xiv. 16, 17. 


SYNOPSIS.—The fasts and feasts of the Christian year, beginning with the 
Nativity, the commemoration of the chief events in the Life and Passion 
of Christ, terminating with the Ascension. The Church rejoices on the 
day of Christ's birth, but why should she rejoice on the day when He 
laft her? “It is expedient for you that I go.’ He sent the Paraclete 
“that He may abide with us.’ The conditions for receiving the Holy 
Ghost: a heart pure and clean before God, and membership of the true 
Church of Christ. 


Year by year, dear brethren in Jesus Christ, the whole Christian 
world keeps with every manifestation of religious joy, the great day 
which has been consecrated to the memory of the Birth of Our Lord 
and Saviour Jesus Christ into this sinful world for our salvation. 
And, beginning with that day, after she has prepared our minds 
by the holy season of Advent to celebrate His coming with due 
devotion, the Church of God watches with loving attention the course 
of the earthly career of God made man, and celebrates in the fasts 
and feasts of the Christian year the chief events of that Life and 
Death and glorious Resurrection by which our redemption was 
worked out. And at last there comes a day, less and less noticed, 
I fear, amongst those who do not belong to the Catholic Church, 
a day which, at first sight, might seem to be more an occasion 
for sorrow than for rejoicing ; a day which, nevertheless, the Church 
places amongst the greatest of her festivalk—I mean the day of 
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Our Lord’s Ascension into heaven. That day, I say, might seem at 
first sight more a day of sadness than of joy; for upon it ceased the 
visible presence of the Incarnate God upon earth. For thirty-three 
years the Eternal had walked in human form and flesh with His 
creatures ; had taught them, healed them, comforted them, strength- 
ened them, and saved them. On Ascension Day He departed from 
them, and they saw Him no more. 

We can well understand why the Church should rejoice on the 
day of Christ’s birth—but why should she rejoice on the day when 
He left her? If any had a right to be sorrowful on that day, it was 
surely that chosen band of apostles and disciples whom He had 
gathered round Him; the sharers of His work, the recipients of 
His most intimate confidences ; who had lived with Him during the 
years of His ministry; to whom He spoke clearly and plainly of the 
things of the Kingdom of God, and not as to others, in parables 
only. Surely they had reason for sorrow on the day that He left 
them. And yet, after they had seen Him taken up from them into 
heaven, “adoring,” says St. Luke, “they went back to Jerusalem 
with great joy; and were continually in the temple, praising and 
blessing God.” 

It had not always been so with them. When first Our Lord had 
told them, in His last discourse before His death, that a time would 
come when He would go to the Father, and they would see Him no 
more, sorrow filled their hearts. Then, for their consolation, He 
reminded them of a promise which He had already made. “I will 
ask the Father, and he shall give you another Paraclete”—another 
Friend, another Comforter, another Teacher—‘“that he may abide 
with you,’’ not for a time only but “forever: the spirit of truth, 
whom the world cannot receive.” “It is expedient for you that 
I go,” He says, “for if I go not, the Paraclete will not come to you; 
but if I go, I will send him to you.” So then, when the apostles and 
disciples had seen their Divine Master ascend gloriously into heaven, 
they rejoiced. They rejoiced because of His entry, as man, as well 
as God, into the glory He had won for his human nature; they 
rejoiced because, though they no longer saw Him with their bodily 
eyes, they knew that He would still dwell with them by His own 
Holy Spirit—one God with Himself. They remembered His sacred 
promise “I will not leave you orphans; I will come to you.” And 
it is because of these things that we rejoice with them, and keep 
the day of Our Lord’s Ascension as a day of triumph and holy joy. 
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And now, at this time, we have been waiting since Ascension Day 
with God’s Holy Church for the great day of fulfilment ; the day when 
Our Lord Jesus Christ kept His promise ; when the Holy Ghost was 
poured out upon the apostles and disciples, and, in them, upon the 
Holy Catholic Church; the day upon which the Church, hitherto 
as it were in the womb of preparation, was born fully completed into 
the world by the mighty operation of God the Holy Ghost. And 
now that day has come round again, and we are here to-day to join 
with God’s Holy Church in celebrating it. 

“And when the days of Pentecost were accomplished, they were 
all together in the same place; and suddenly there came a sound 
from heaven as of a mighty wind coming; and it filled the whole 
house where they were sitting; and there appeared to them cloven 
tongues as it were of fire; and it sat upon each of them; and they 
were all filled with the Holy Ghost.” 

“Tt is expedient for you that I go.” Yes, indeed ; it was expedient; 
it was for our own good, as well as for His own glory, the glory 
which He had won for His and our human nature, that Jesus 
Christ ascended to the Right Hand of the Father’s Throne. He had 
done the work of His earthly life; He had atoned for the sins of 
men. He had purchased to Himself a Holy Church with His own 
life’s blood ; He had given to that Church a constitution, a hierarchy, 
a body of doctrines. He had committed to her the dispens- 
ing of the Holy Sacraments, as channels through which the 
grace of His redemption should flow into each individual soul. 
To do all this required His visible presence upon earth; it was the 
special work of the Incarnation. But His visible form and presence 
could only be seen, His human voice could only be heard, in one 
small corner of the earth. Yet His work was to spread; the glad 
tidings of salvation were to be everywhere heard; their sound 
was to go out into all lands, and their words into the ends of the 
earth; salvation was to be offered to all mankind. Therefore Jesus 
Christ withdrew His Visible Presence and a new dispensation began ; 
the dispensation of the Holy Ghost, who works in every place, breath- 
ing where He wills, unbounded, unshackled, overpassing and sur- 
mounting the barriers of sea and mountain; making His dwelling- 
place wherever there is a pure heart to receive Him. 

This, dear brethren, is the precious—the exceeding precious heri- 
tage that Jesus Christ Our Lord has left to us; this is the gift that 
on the first Whitsunday, the day of Pentecost, He poured out upon 
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His Church; even the indwelling presence of His own Most 
Holy Spirit. And this great gift we all may have. 

Lest we should doubt this, the holy apostle St. Paul never tires 
of insisting upon this great privilege of the Christian soul. When 
he would warn us against the dreadful slavery of our bodily passions, 
and instil into us a horror of all impurity, he cries out: “Know you 
not that your bodies are the temples of the Holy Ghost who dwelleth 
in you?” To the indwelling of the Holy Spirit he attributes all that 
is good in us. “The love of God,” he says, “is poured out into our 
hearts by the Holy Ghost, who is given to us.” The joy and peace 
of believing, and the blessed hope of everlasting life—whence are 
they but from the indwelling of the Holy Spirit? “Now the God of 
hope fill you with all joy and peace in believing, that you may 
abound in hope and in the power of the Holy Ghost.” 

By the Holy Ghost we are sanctified and made acceptable to God: 
indeed, it is only through Him that we are able devoutly, and with 
saving faith, to name the Holy Name of Jesus. “No man,” says St. 
Paul, “can say the Lord Jesus, but by the Holy Ghost.” 

How noble, then, dear brethren, is the soul of a Christian! How 
raised above earth and earthly things! What dignity or honor can 
be compared to this—to be the living Temple of God’s Holy Spirit? 
And he who has this Holy Spirit, is the dwelling place of all three 
Persons of the Adorable and Blessed Trinity; for they Three are 
One; and where the Holy Ghost dwells, there, too, dwells the Father, 
and there the Son. How much this means to us! It means that our 
God, our Father, our Creator, is not far from every one of us. His 
throne is set up in our hearts ; we have ever at hand, close to us, nay, 
within the most secret recesses of our inmost soul, where not even 
our dearest friend can enter—we have there a Consoler, a Guide, 
a Helper, a Friend. Alas! Is it not true that we often forget Him? 
That we do not seek His aid and consolation, do not listen to His 
holy inspirations sounding within the depths of our hearts? 
Let us beg His forgiveness for such neglect ; for our foolishness, for 
our forgetfulness of this great inheritance that Jesus Christ has 
bestowed upon us, who hath led captivity captive, and ascended up on 
high, and received gifts for men.” 

But, my dear brethren, are there no conditions for receiving this 
great and precious gift of the Holy Ghost? Is this gift the common 
possession of all men? 

Dear brethren, there are conditions; not all men have that gift. 
God Himself has laid down the conditions. 
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What are they? Dear brethren, surely it is important for us to 
know them! Who does not earnestly long for and desire such a 
gift? Simon Magus of old thought that the gift of the Holy Ghost 
might be bought with money, and he received the just rebuke of 
Peter—“‘Thy money perish with thee!” 

It is important, indeed, to know the conditions; for, unless we 
have the gift of God’s Holy Spirit, we can not be saved. “By the 
Holy Ghost,” says St. Paul, “we are sealed unto the day of re- 
demption.”’ 

What then are the conditions for receiving the gift of God’s 
Holy Spirit? 

First, dear brethren, a heart pure and clean before God. The 
Holy Spirit cannot dwell with grievous sin. The sinful heart must 
be cleansed by true repentance before the Holy Spirit will take up 
His dwelling there. 

But there is another condition, dear brethren, which is too often 
lost sight of in these days and in this our country. To explain 
what this condition is, let me draw your attention to the nature of 
man himself. Man is made up of two elements—body and soul— 
a bodily element and a spiritual element. It is the spiritual element, 
the soul, which gives life to the body and to every member of the 
body. Cut off a member, a hand or a foot, from the body, and it 
is dead ; it is no longer vitalized by the soul, it soon becomes a mass 
of corruption. Now, dear brethren, as there is a Spirit of Christ, 
and that Spirit is none other than the Holy Ghost; so, too, there is 
a Body of Christ, which is made living, vitalized, by that Holy 
Spirit. I am not speaking now of Our Lord’s human body, which 
is in Heaven, and also, by a miraculous and wonderful Sacramental 
Presence is also upon our altars; nor am I speaking of the human 
soul or spirit of Jesus Christ, which dwells in His human body. 
No, I am speaking of His Mystical Body, His Holy Church, of 
which He is the Head, and we the members, and which lives the 
life of divine grace by the Holy Spirit who proceeds from the Father 
and the Son. Holy Scripture is plain and emphatic on this point. 
St. Paul teaches this truth in the clearest words. “I rejoice,’’ he 
says to the Colossians, ‘in my sufferings for you, and fill up those 
things that are wanting of the sufferings of Christ in my flesh, 
for His Body, which is the Church,;” and to the Romans he says, 
‘we being many, are one body in Christ, and each one members one 
of another.” And to the Corinthians, “For as the body is one and 
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hath many members; and all the members of the body, whereas 
they are many, yet are one body; so also is Christ. For in one 
spirit were we all baptized in one body, whether Jews or Gentiles, 
whether bond or free” (I Cor. xii. 12-13). 

This then, dear brethren, is the other necessary condition of 
which I would speak to you—a condition necessary for the reception 
of Christ’s Holy Spirit. We must be incorporated in Jesus Christ, 
made members of His Body the Church, if we are to live with the 
life of His Holy Spirit. If we wilfully, knowingly cut ourselves 
off from that Body, we cannot have the Spirit of God; we cannot 
be saved. True indeed it is that the Holy Spirit dwells in individual 
souls; but those souls are vitalized by the Holy Spirit of Christ 
because they are members of the one Mystical Body of Christ, the 
Holy Catholic Church, just as the members of our bodies receive 
life for the soul that dwells within them. And .we are incorporated 
in Jesus Christ, and made members of His Body, by Baptism. 
“Amen, Amen, I say unto you,” are the words of Jesus Christ 
Himself, “unless a man be born again of water and the Holy Ghost, 
he cannot enter into the Kingdom of God’’ (John iii. 8). “As 
many of you as have been baptized in Christ,” says St. Paul to the 
Galatians, “have put on Christ.” 

Listen to the words of St. Peter in his sermon on the Day of 
Pentecost. “What shall we do, men and brethren,” was the question 
of those who listened to him. “Do penance,” said the apostle, 
“and be baptized every one of you in the name of Jesus Christ, 
for the remission of your sins; and you shall receive the Holy 
Ghost” (Acts ii. 38). 

The Holy Ghost, then, abides in the Church, and He abides in 
individual souls because they are members of the Church, Christ’s 
Body. He abides in the Church forever. “I will ask the Father, 
and He will send you another Paraclete, even the spirit of truth, 
that He may abide with you forever.” He abides in the Church 


as a body to keep her from all error, and to lead Her into all 


Truth. “The Paraclete, the Holy Ghost, whom the Father will 
send in my name, He will teach you all things, and bring all 
things to your mind, whatsoever I shall have said to you.” “I have 
yet many things to say to you, but you cannot bear them now. 
But when the Spirit of truth shall come, He will teach you all 
truth” (John xvi. 12-13). From the Holy Ghost, and His indwell- 
ing, the Church receives her power to sanctify souls by means of 
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the Holy Sacrament, in which and through which He operates 
upon the souls of men; from the same Holy Spirit she has her 
authority to teach, her right to govern. I know that these promises 
were made first and directly to the apostle; but they were made 
in them to the Catholic Church, to whom, in the person of the 
apostles, Our Divine Lord gave the commission to teach all nations, 
to preach the gospel to every creature; to whom also He promised 
His abiding presence till the end of the world. “Go ye into all 
the world, and preach the gospel to every creature.” “Go ye and 
teach all nations, baptizing them in the name of the Father, and 
of the Son, and of the Holy Ghost; and behold I am with you 
all days, even to the consummation of the world.” 

No man, then, who is cut off from the Body of Christ, can share 
in the Holy Spirit of Christ. No one who is not a member of the 
Holy Catholic Church can have within him the life-giving spirit 
of God. \ 

There is no other Church on earth whose history goes back to the 
Day of Pentecost. On that day the Catholic Church began its work 
in this world; she was built upon the Rock, Peter, by Jesus Christ 
Himself; and she still stands firmly upon this Rock, Peter, who lives 
still and rules still in the person of his successors in the See of Rome. 
When, then, I claim that the Holy Catholic and Roman Church is the 
Church which Jesus Christ established and which the apostles spread 
abroad, I am stating an historical fact. 

To you then, who are, by God’s mercy, Catholics I say, value 
the immense privileges you have. Keep your hearts pure and 
free from sin, that the Holy Spirit may ever dwell within them. 
And to those of you who have not outward and visible member- 
ship of the Church of God I say, ponder the truths which have been 
put before you to-night, and pray God to enlighten you by that 
same Holy Spirit, that you may see the truth, and to strengthen 
you that you may have courage to embrace it at all costs, so that 
He Himself may come and dwell in your hearts for ever. 
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TRINITY SUNDAY. 
SHORT SERMON. 
LoyALTy TO CHRIST. 


BY THE REV. F. HEFFNER, O. S. N. 


“Teach them to observe all things whatsoever I have commanded you.” 
—Matt. xxviii. 20. 


SYNOPSIS.—The feast of the Holy Trinity should remind us of our ad- 
mission into the Church by holy Baptism, and of the loyalty we promised 
then, and since then, to God. Loyalty a great virtue. How loyalty to 
God is often sinned against. Henceforth keep your faith with your 
God and with your neighbor. 


To-day we celebrate the feast of the Holy Trinity. On this 
day we are reminded of the Sacrament of Baptism which we re- 
ceived in the name of the Father, Son and Holy Ghost, and by 
which our hearts were cleansed from original sin and we became 
children of God and heirs of heaven. We are furthermore reminded 
of the promise which our sponsors made for us at the baptismal 
font and which we renewed at First Holy Communion, of the promise 
to believe all the Holy Catholic Church believes and teaches and 
to live according to the precepts of the ‘Church. In recalling this 
promise to-day, will we be able to testify that we have kept this 
promise? Our Saviour said to His apostles: “Teach them to 
observe all things whatsoever I have commanded you,” and in 
consequence of this command the Church year in and year out 
keeps before us what our Saviour has commanded and exhorts us 
to keep these commandments. If we look, however, at our life 
and examine our conscience, we must admit that we have not 
observed all things which the Lord commanded; on the contrary, 
some of us must admit that they have been disloyal to Him and 
broken His commandments. Loyalty to a duty, to a trust, to a 
master is a most praiseworthy virtue, and I wish to talk to you 
to-day on loyalty to Christ. 

Nothing is more becoming to a man than being faithful to his 
word. In ancient times a verbal promise was considered as 











606 THE HOMILETIC MONTHLY. 


sacred as an oath and was kept as faithfully. But where is this 
loyalty to one’s word in our days? In every walk of life, in social 
and business circles you hear nowadays of instances of unfaithful- 
ness and deceit; as a result one mistrusts the other. And what 
can even be said of our faithfulness to God? This moment 
we promise that we will be loyal and keep His commandments 
and the next this promise is too often forgotten; He is offended 
anew and the repeated offense is often worse than the first. Ex- 
amine your conscience and you must admit that you have often 
been guilty of disloyalty to God. How often, for instance, has one 
promised to overcome his inordinate desires, to avoid the occasion 
of sin; but only a few hours later perhaps he has fallen into the 
same sin. How many a drunkard has made the firm purpose not to 
drink to excess and to avoid bad company, but how many have 
been faithful to their word? Married people who lived in discord 
have promised to be patient and peaceable ; but at the very first op- 
portunity they again give way to wrath and anger. Do not these 
unfaithful people deserve the punishment which our Lord threatened 
to the Israelites? “I will hide my face from them and will consider 
what their last end shall be: (i. e., I will withdraw my grace and 
will consider what their end shall be) for it is a perverse generation, 
and unfaithful children’? (Deut. xxxii. 20). Whoever makes a 
promise to God and fails to keep it, is unfaithful to God and 
deserving of His punishment. “An unfaithful and foolish promise,” 
says Holy Scripture, “displeaseth God; but whatsoever thou hast 
vowed, pay it” (Ecclesiastes v. 3). 

You have vowed to believe all the Catholic Church believes and 
teaches ; you have vowed not to lose confidence in God; you have 
vowed to renounce the devil, all his works and his pomps; you 
have vowed to keep your heart pure from sin, to keep the command- 
ments of God and to strive to lead a virtuous life ; you have perhaps 
vowed to make restitution of ill gotten gain. “Whatever thou 
hast vowed, pay it; for an unfaithful and foolish promise dis- 
pleaseth the Lord.” 

In the army of King Alexander of Macedonia, there was once 
a disloyal soldier. When the king heard of his acts of unfaithful- 
ness he sent for him and said to him: “Either lay aside my 
name, or no longer disgrace it by your unfaithfulness.’’ Christ, 
a greater and mighter King, calls to Christians who have promised 
to be faithful and failed to keep their promise: Unfaithful ser- 
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vants, you bear my name and promised to obey me and to follow 
in my footsteps; why are you unfaithful? Either lay aside the name 
of Christ, or disgrace it no longer in your unfaithfulness. 

Let us henceforth keep the promises we make to God and to our 
neighbor. Let us especially beware of a relapse into sin; let us, as 
true followers of Christ, walk in the path of virtue and observe 
His commandments every day of our life, so that when we finally 
stand before the judgment seat of God we may hear the comforting 
words: “Well done, good and faithful servant, because thou hast 
been faithful over a few things, I will place thee over many things ; 
enter thou into the joy of thy Lord” (Matt. xv. 21). Amen. 





THE NATURE OF GOD. 
BY MGR. CANON JOHN S. VAUGHAN. 


“In the name of the Father, and of the Son, and of the Holy Ghost.”— 
Matt. xxviii. 19. 


SYNOPSIS.—Reason, Scripture, Church proclaim the existence of God. 
Christ lifted the veil and showed us something of the inner nature of God, 
viz., the Trinity. Trinity necessary for the infinite happiness and infinite 
love of God. Meaning and explanation of this mystery. Relation of the 
Three Persons to each other; to the Incarnate Word; to Christ in the 
Eucharist. Vestiges of the Trinity in creation. 1. Beings.—Material, 
spiritual, partly material and partly spiritual. 2. Matter—Solid, liquid, 
gas. 3. Dimensions in nature—Length, breadth, thickness, 4. Form— 
Lines, surfaces, solids. 5. Life-—Vegetative, sensitive, rational. 6. Soul. 
—Natural life, supernatural life, glorious life. 

Conclusion—Adoration and thanksgiving to the Trinity. 


There is no truth so clearly written upon the face of nature, as the 
existence of God. No one whose mind is not hopelessly blinded 
by pride or prejudice, can fail to detect the most startling indications 
of His goodness, His power, and His wisdom in the immense uni- 
verse, that upon every side, stretches around him to untold distances. 
Hence the Seraphim, in the vision accorded to Isaias, cried out, one 
to another, “Holy! Holy! Holy! Lord God of Hosts, all the earth is 
full of Thy glory” (Is. vi. 3). While the Psalmist, in similar words, 
reminds us that “the heavens show forth the glory of God, and the 
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firmament declareth the work of his hands” (Ps. xviii). Well then 
may St. Paul assure the Romans that they who refuse to acknowledge 
this fundamental truth, are without excuse. “The invisible things 
of God, from the creation of the world are clearly seen, being under- 
stood by the things that are made, His eternal power and divinity, 
so that they (who believe not) are inexcusable’ (Rom. i. 19). 
In a similar manner the wise man, under inspiration of the Holy 
Ghost writes :—“By the greatness of the beauty and of the creature, 
the Creator of them may be seen, so as to be known thereby” (Wis- 
dom xiii). Indeed any doubt upon this point that might otherwise 
have lingered in our minds, has been swept away by a solemn decree 
of the General Council of the Vatican, which declares that even apart 
from any supernatural revelation, man may arrive at the knowledge 
of the existence of a Supreme Being, by a proper exercise of his 
reason, and may even obtain some knowledge of many of His at- 
tributes, more especially of His goodness, wisdom and power, which 
are everywhere apparent. 

There are, however, in God depths that no human plummet can 
ever sound, and riches that no human intelligence can ever measure. 
Of these one of the greatest and most incomprehensible, is that 
which the Church celebrates to-day. I refer to the adorable mystery 
of the ever Blessed Trinity. 

This is a mystery that we could never have discovered for our- 
selves. It is no doubt true, that certain faint traces of it exist 
in the visible creation, but these traces do not stand out boldly and 
conspicuously so as to be readily seized. Hence, it became necessary 
that this sublime doctrine should be more explicitly revealed to 
us by Jesus Christ, under the new dispensation. 

In His infinite goodness He deigned to lift up a corner of the veil 
that hides the mysteries of His eternal essence for us, and com- 
municate to us one of the profoundest secrets of His divine nature; 
a secret by which we are enabled to realize more perfectly the infinite 
richness and felicity of His life. 

The utter solitude and isolation that seemed to characterize the 
eternal existence of God, and which was so difficult for man to 
reconcile with his ideal of perfect happiness, at once disappears 
before the appearance of this newly revealed doctrine. We now 
learn that God is not, and never really was, alone. During the un- 
told and unthinkable duration before angels or men were made, 
God was not without society, He was not without companionship. 
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On the contrary, He enjoyed the most perfect intercourse, wholly 
independently of all creatures; an intercourse, in fact, so supreme 
and adequate, that the creation of angels and men could add little 
or nothing to it. Indeed, the intercourse between God and creatures 
could never have satisfied the infinite capacity of the Supreme Being. 
Between Him and the very highest of His creatures, there stretches 
out an infinite distance. It is impossible that God should ever be 
able to make Himself adequately known to the finite being; or that . 
any finite being should be able to communicate with God, as with 
an equal; as well hope to pour the entire ocean into the hollow of 
one’s hand. Only an infinite Person can really stand on a level 
with the infinite. Only an infinite Person can be the recipient of 
an infinite thought, or of any infinite communication. Only an 
infinite Person can know and be known; can love and be loved; 
in an infinite measure. 

God may be loved by creatures, but not adequately; not as He 
deserves; not as His nature demands. A love, full enough, broad 
enough, and deep enough, to fill and flood His own Being, must 
come from an infinite Person: from one just as truly God as Himself. 

Something distantly analogous to this may be learned from our 
own experience. A bride may be, in a certain sense, loved by her 
pet dogs and birds. She may pass happy moments in their company. 
But will such mean things satisfy her? No! Her heart needs some- 
thing more than the affection of an irrational animal, a creature so 
far below her. She craves for the love of a man; i. e., for one of 
a like nature with herself. She hungers for the love of a human 
being; of one who can understand her, and sympathize with her, 
and share her feelings, and who, like herself, possesses intelligence 
and reason and free will, and who in every sense is her equal. 

So in like manner, God could never possess complete and infinite 
happiness, if loved only by mere creatures, by beings, that is to say, 
infinitely below Him. Being Himself infinite He required the so- 
ciety, the companionship and the love of an infinite person; without 
which infinite happiness would be but a word, and not a divine 
attribute at all. How is such companionship possible? No one 
could have guessed or imagined were the solution not borne in 
upon us by the revelation of the mystery of the adorable Trinity. 
It announces and asserts the plurality, while, at the same time, it 
declares an absolute and essential unity. This at once shows the 
difficulty. Although the doctrine is above reason, it is not opposed 
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to reason. It involves no contradiction. For-observe: . The Church 
does not declare that which is one to be at the same time three: 
nor does she teach that which is three to be also only one. No. 
She proclaims and enforces the doctrine of strict unity in the Su- 
preme Being, only she goes on to explain that this unity, which is 
ever absolute and unbroken, attaches to the nature of God and to the 
nature only. At the same time she proclaims a plurality, but the 
plurality attaches to the Persons and to the Persons only. Hence 
no violence is done to reason. 

To say that three Persons are but one Person, or to say 
that one God is in reality three Gods, would be a contra- 
diction and an impossibility. But then the Church does not 
say anything of the kind. All. she does declare is that one 
God is three Persons; and that three Persons are but one God; 
which may indeed be incomprehensible, but which in no way 
involves a contradiction. From the foregoing considerations 
it is clear that the divine and infinite Persons constitute 
a true society, unique in its kind; a society whose members are in 
the most perfect manner, equal, related, and worthy of each other, 
and which therefore is the infinite, unattainable, eternal and essential 
ideal of all other societies. 

Let us now express the doctrine a little more explicitly. The 
Church teaches that there exists only one God; infinite in all perfec- 
tions ; and that in this one God there are three perfect and distinct 
Persons. They are the Father, the Son, and the Holy Ghost. The 
Father is not the Son; the Son is not the Holy Ghost; and the Holy 
Ghost is neither the Father nor the Son. The Father is truly 
God; the Son is truly God; the Holy Ghost is truly God. Yet 
there are not three Gods. There is but one only God. How can 
that be? We know not. How can we explain it? We are unable 
to explain it. This is where the mystery comes in. 

There is further a certain relationship between the Persons. 
Thus the Son is begotten of the Father: He is related to Him by a 
process of divine generation. Does this make the Father more 
ancient than the Son? No. Does it imply that the Father must 
have existed before He begot the Son? No. For neither the 
Father nor the Son had any beginning whatsoever. They together 
with the Holy Ghost, always were, are, and ever will be; all equal; 
none superior, none inferior, and without any “before” or “after.” 




















TRINITY SUNDAY. : 611 


The Father is eternal; the Son is eternal; the Holy Ghost is eternal. 
Yet, there are not three eternals, but only one eternal. 

Similarly, the Holy Ghost proceeds from both Father and Son, 
yet He is the same Lord and God as they are. Though He proceeds 
from them, He is in no sense inferior ; they are in no way anterior or 
superior. The Father is omnipotent, and omniscient, and eternal and 
infinite. The Son is omnipotent, and omniscient, and eternal and 
infinite. The Holy Ghost is omnipotent, omniscient, eternal and 
infinite. Yet there are not three omnipotents, nor three omniscients, 
nor three eternals, nor three infinites; but one only God, who is at 
once omnipotent, omniscient, eternal and infinite. 

The divine Persons are indivisible, inseparable, and so united in one 
nature, that where one is the rest must be. Though indivisible, 
they are distinct, because the Persons are different, though the 
nature is the same. That is to say: No divine Person can separate 
His personality from His nature. Hence, where one Person is, 
there also must be the divine nature. But the one nature is, and must 
ever be, common to the three Persons; consequently the other two 
Persons must be equi-present there likewise. 

The whole question hinges upon the unity of essence and the 
plurality of Persons as may best be realized by a concrete ex- 
ample. 

Carefully consider then the following doctrine: Jesus Christ 
is truly man; but He is also truly God. Then, are God the Father 
and God the Holy Ghost also man? No. By no means. But why 
not? For the simple reason that it was not the nature of God that 
became man, that nature which is common to all three; but it was 
the Person of God the Son, that Person who is not common to the 
three, but is distinct and undivided. 

Now let us turn to our second illustration ; viz., the Holy Eucharist. 
As every well instructed Catholic knows by virtue of the words of 
the consecration, the bread and wine are changed into the sacred 
Body and Blood of Christ. Now comes the question: Is the human 
soul of Jesus Christ also present? Certainly it is, but not in virtue 
of the consecrating words, which do not even refer to it; but because 
since the resurrection, Body and Soul are inseparable. In short, 
where the Sacred Body is, the Soul of Jesus Christ must also 
be. This is what theologians express by the word “concomitance.” 
And what shall we say about the divinity of Christ? That is also 
present, and for the same reason; viz., because where the Body, and, 
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in fact, the entire humanity of Jesus Christ is present there also must 
be present the divinity. No power can separate them. Then are the 
Eternal Father, and the Holy Ghost also truly present in the Blessed 
Sacrament? Dear brethren, consider for a moment for yourselves, 
in the light of the principles already laid down, and you will at once 
see that the answer must be in the affirmative. 

Observe: There are not three Divine Essences, but only one. 
Hence it must follow, that wherever that one divine essence is, 
there must be all three Persons. The nature of God cannot be par- 
celled out among three. No such division is so much as possible. 
But since there is only one nature or essence, wherever that nature 
is, there also must be equally present each of the Divine Persons. 
But, in the Blessed Sacrament there is most certainly the divine 
substance or nature, then there must also be, not in virtue of the 
words of consecration, but by concomitance, not only God the Son, 
but also God the Father and the Holy Ghost. 

If we speak always of the presence of. Jesus Christ, and of the 
Second Person of the Blessed Trinity, and but seldom mention, in 
this connection, the other members of the Trinity, it is only because 
the Sacred Body and Blood of Jesus Christ alone are present by 
virtue of the words of institution, and the sacred Body and the 
sacred Blood were assumed by the Sacred Person alone, and not 
by the Holy Ghost. 

Theologians teach that all acts of God upon the creation, i. e. all 
acts ad extra, must be attributed equally to the three divine Persons. 
Hence the visible and the invisible universes are the work of the 
triune God. As a consequence, it is not to be wondered at that every- 
thing, from the highest to the lowest, both in the spiritual and 
the natural orders, should bear some faint reflection at least of Him 
who fashioned them. Spiritual creatures, such as the angels and 
such as the souls of men, will naturally bear a more perfect image 
of the Trinity than material objects, since a spiritual and immaterial 
substance is better adapted to reflect it than any other. This is 
undeniable. Yet there are some traces of the mystery of the 
Adorable Trinity to be detected even in the visible creation around 
us, as may easily be demonstrated. 

That the image and likeness of God is to be found in our im- 
mortal soul, is a fact too well known to you all, to need any develop- 
ment here. So, passing that by, let us approach a truth not so 
generally recognized by the majority of Christians. I mean the 
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remarkable fact that even inanimate nature and material things like- 
wise, disclose some traces of the infinite Creator who called them 
into being. 

Whether we look out over the vast universe, in the midst of which 
we live; or whether we confine our study to the little orb, in which 
the force of gravity holds us prisoners all our lives, we shall be 
obliged to conclude that all is ruled by a certain trinity in unity. 
That is to say, all nature, and every object in nature, breaks up into 
a threefold division, while at the same time these three divisions 
are bound together in a true unity. But before descending to de- 
tails, let us throw a glance at Creation, as a whole. By “creation” 
we, of course, understand all that God’s hands have made; in short, 
all that exists outside God Himself; all that is not God. All these 
objects fall under one common denominator. They form one single 
thing, i. e., the creation. Nevertheless, from this one designation, 
common to all, as from a single stem, they branch farther into three, 
and only three necessary divisions. For, however numerous and 
varied and unlike creatures may be, every single creature necessarily 
ranges itself under one of three heads. Every creature is either 
(1) wholly spiritual, as are the angels and archangels; or else (2) 
wholly material, as the metals, the rocks, the seas and the mountains, 
or else (3) partly spiritual and partly material, as man, who unites 
the two in a single personality, his soul being spiritual, and his 
body material. 

Selecting the lowest of these divisions, we will now briefly con- 
sider how the Trinity is reflected in simple matter. I soon discover 
that matter exists in three, but only in three different states. Though 
always matter, yet it assumes three, and only three, possible forms. 
Here is a rock. It is hard, tough and stubborn. That is matter 
under one of its forms. Beyond the rock, lie the waters of the 
great ocean. These waters are soft, yielding, and of a totally 
different character. Water is as truly matter as is the rock; but it is 
matter in another of its forms. Then above the water and the 
rocks is the air. Here we have matter, as truly as before, but it is 
in another, a third condition. It is more rarefied and subtle and 
lighter, and more obedient to every external impulse than even the 
water. From this it is clear that matter exists, but not always in 
the same state. It may exist in the solid state, or in the Kgquid 
state, or in the state of gas or vapor. How many states are these? 
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Three. Yet these three include all. A fourth state cannot be so 
much as imagined. 

Here is a piece of ice. It is solid. Expose it to the influence of 
the sun; it passes into the liquid state; apply a still fiercer heat and 
it disappears in the form of vapor. Instead of a piece of ice, drop 
a lump of gold or silver or lead or of any other metal whatsoever 
into the melting pot; and it may be made to pass through the same 
three stages as the ice. The only difference is that a considerably 
intenser heat is required, first to melt, and then to vaporize metals. 
There is no doubt but that, given heat sufficient, the entire earth 
and all it contains, and every material substance, may be resolved 
not only into liquid, but also into vapor. Indeed scientists assure us 
that it was as vapor, or, as some express it, “as a gas cloud” that 
the earth first began its independent existence; yet, in all these 
different states it ever remains the same substance. There is con- 
sequently a unity of substance and a trinity of condition—one 
in essence; three in state. Thus a trinity and unity embraces all 
material things. | 

Now take any substance you please, say a rock or a mountain, 
and you will observe how this triune law is manifested in yet 
another way. Every material substance possesses three and only three 
dimensions. In the pebble I pick up off the road, as well as in the 
colossal sun shining in the heavens, there is, and must be, length, 
breadth and thickness. In fact all visible things, of whatever 
character and variety, are contained by these dimensions; and it 
is just as impossible to increase as to reduce the number. Except 
as contained by these three, no material substance can exist. One 
cannot even imagine such substances with four or with two, or 
with any number but just three. A piece of gold may be beaten 
extremely thin; but, in addition to its length and its superficial 
breadth, it must possess some thickness; since length and breadth 
without thickness, is nothing but a figment of the mind. 

Let us pass to consider how material substances are composed, 
so far as their external form and shape are concerned. The answer 
is, of (1) lines, of (2) surfaces and of (3) solids. These are the 
three ideas that we derive from the most cursory glance at the 
visible universe around us. If, further, we examine these three in 
detail we shall find that each in its turn discloses in itself a unity 
and trinity. A single straight line, for instance, is a single whole, 
but it contains three and only three essential parts. For what is a 
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straight line but two distinct points, and the space between them? 
Every conceivable line must have (1) a beginning, or a point at 
which it starts; (2) an end, or the point at which it terminates, and 
(3) the distance between. Try and imagine any single straight line 
that is not made up of these three parts. Impossible! You cannot. 

A trinity and unity forms also the essence of every surface. If 
we wish to enclose a space by straight lines, what is the very least 
number of such lines that we need employ? Three. No space can 
be enclosed, and no surface formed, with less than three lines. That 
is the minimum. And if we examine the matter more closely, we 
shall find that every surface, enclosed by straight lines, is in reality, 
either a single triangle, or else two or more triangles placed side by 
side. Take, for instance, the very page which you are reading. 
What is it but two right-angled triangles, united at either base? 
Draw an imaginary line right across the page from one corner to 
the opposite, and the two triangles are at once recognisable. A 
pentagon is a combination of three triangles; a hexagon a com- 
bination of four; in fine, every rectilinear figure, when analyzed, 
may be resolved into a collection of triangles. Thus a trinity con- 
trols all surfaces, as well as all lines. And we have already shown 
it also enters into the composition of all solids, which necessarily 
possess (1) length, (2) breadth and (3) thickness. 

These few examples might be enormously multiplied*, but time 
will not permit us to enlarge further upon this fascinating theme. Let 
me, however, before concluding, beg you to bear in mind that the 
threefold divisions, of which I have spoken, are not arbitrary 
divisions of one’s own inventing. They are ingrained in the very 
nature of things; and exist independently of us and will continue to 
in spite of us. They are just as deeply seated as any other essential 
characteristic and the more closely we examine them the more 
clearly we perceive the impossibility of evading this ubiquitous 
shadow of the Trinity in Unity, and the Unity in Trinity, which falls 
upon everything which God has made. 

We will conclude with two singularly interesting illustrations. 
The one has to do with organic life in general; and the other, with 
the special life of each individual human soul. Taking organic 
life first, we see at a glance, that it is a single stem with three 





*For many other instances, see chapter VI. in my book: “Thoughts for 
All Times.” 
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totally distinct branches. There is (1) vegetable life, enjoyed by all 
kinds of trees shrubs and plants ; then (2) there is sensitive or purely 
animal life, possessed by all kinds of birds, beasts, fish, reptiles, etc., 
and (3) lastly, there is rational life, special prerogative for men of all 
races and languages and colors. This is no fanciful division. The 
one idea “life” is present in all; yet it exhibits itself in three several 
ways. No one can discover a fourth kind of organic life. There 
are just three: no more and no less. 

Now let us consider an individual human soul, over whose destinies 
this same mysterious trinity holds sway. The soul enters the earth 
possessing only its natural life: then the waters of Holy Baptism 
flow over it, and, at once, it is lifted up above nature and begins to 
live the life of supernatural grace; which is totally different to the 
life of mere nature. If it perseveres it dies at last to the world, but 
only to enter upon a new and still sublimer life, viz., the life of 
eternal glory in heaven. Now observe. It is one and the same soul; 
yet it lives in succession three distinct lives. The same individual 
soul is at one period ieading the life of nature, then the life of 
grace, and finally the life of eternal glory. The lives are three. The 
soul is one. There is unity, since the individual remains identical ; 
there is trinity because the states are distinctly three. 

At present we can see the image of the Blessed Trinity in creation 
but obscurely, since the eyes of our soul are bandaged; yet even 
now, we see enough to fill us with a holy wonder and admiration, 
and to excite within us a longing for the future, when the veil will 
be drawn aside, and when the light of glory will fill and flood our soul 
with a fuller and deeper knowledge of the untold splendors of 
God’s uncreated and unparalleled magnificence. Let us close our 
discourse with the celestial song of the Seraphim, as heard by 
Isaias, and adore the thrice holy Trinity, as we repeat—if not with 
our lips—at least with our hearts and minds: “Holy! Holy! Holy! 
Lord God of Hosts, all the earth is full of thy glory.” 
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SECOND SUNDAY AFTER PENTECOST. 
SHORT SERMON. 
THE SACRAMENT OF LOVE. 
BY THE REV. F. HEFFNER, 0. S. N. 


“A certain man made a great supper, and invited many.”’—Luke xiv. 16. 


SYNOPSIS.—The great supper of which the Gospel speaks is the Sacrament 
of the Holy Eucharist. The paschal lamb of the Old Law was partaken 
of amidst great solemnities; the paschal lamb of the New Law an infinitely 
greater solemnity. A proof of the great love of God and a pledge to us 
of eternal life. 


The certain man who made a great supper referred to in the 
gospel means Jesus Christ, and the great supper is the Holy Sacra- 
ment of the Eucharist; the servant represents the minister of God, 
the priest, who calls and invites the faithful to the holy table; 
the invited guests are the Christians; the various excuses which 
those invited had for not appearing, represent the various at- 
tachments to the pleasures and things in this world; the poor, the 
feeble, the blind, and the lame in the gospel are the true Christians, 
who having humbly realized their weakness and needs, approach 
the table of the Lord and refresh themselves with light and strength, 
that they may be able to resist temptation and continue in the 
path of virtue. How truly wise is the love of our Lord and 
Saviour for us. Let us to-day contemplate this great love manifested 
in the Sacrament of the Holy Eucharist, and let us consider how 
we should thank Him for His love. 

The eating of the paschal lamb was celebrated by the Jews in 
a most festal manner and the kings appeared at the feast in 
all their glory. We read in Holy Scripture the praise of King 
Josias in the words: “Josias gave all the people that were found 
there in the solemnity of the phase, of lambs and kids of the 
flocks, and of other small cattle thirty thousand, and of oxen three 
thousand, all these were of the king’s substance” (II Paral. xxxv. 
7\. But the eating of the Lamb of the New Law is greater and 
more wonderful. At this feast only one iamb is offered, the Lamb 
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which was sacrificed at Calvary for the sins of the world. And 
this great feast of love lasts not only through paschal time 
but is continued every day until the end of the world. Not only 
princes and nobles are invited, but all the faithful, great and 
small, young and old, poor and rich, master and servant, happy 
and needful, healthy and sick. ‘“O wonderful feast,’ says St. 
Thomas, “where the servant and the humble receive the Master!” 
Man is but dust and ashes, still he not only approaches the table 
of the Lord, but the lowliest servant may there receive the flesh 
and blood of Christ. Who can fathom this love of Christ? 
“Having loved his own,” says St. John (xiii. 1), “who were in 
the world, he loved them unto the end’, and gave them the greatest 
proof of His love by instituting the Sacrament of the Altar. 

After the angel Raphael had delivered the younger Tobias from 
many dangers, and had restored the sight of the older Tobias, the 
younger Tobias asked: “What can we give him sufficient for these 
things?” (Tobias xii. 3). Likewise we should ask: What can 
we give our loving Saviour sufficient for these things, namely, that 
He in His eternal love gives Himself as food in the Sacrament 
of the Holy Eucharist and unites Himself most intimately with us? 
And then we learn that He asks nothing more than that we love 
Him in return and that we often approach His Holy Table with 
devotion and humility. Have you hitherto thanked your Saviour 
for this love and have you loved Him by observing His command- 
ments? “He that hath my commandments, and keepeth them,” the 
Lord says, “he it is that loveth me.” If Jesus should ask you as He ~ 
once asked Peter: “Lovest thou me?” would you be able to answer 
with Peter: “Yea, Lord, thou knowest that I love Thee”? I doubt 
it. You may often say: I love Thee, O God ; but the all-wise God and 
Saviour sees that your heart is attached to this earth, and that 
you love riches, pleasures, honor, esteem, relations and friends, 
more than you love Him. Think of the insult you do to your 
loving Saviour by preferring the vain things of this world to Him 
and refusing Him your heart. Mend your ways, my brethren, and 
henceforth. give Him your love. Approach the Sacraments fre- 
quently with love and devotion. He lovingly invites you; how dare 
you say: I can not come? I am afraid that if a sum of money were 
offered every time the Sacraments were approached some of you 
would approach them oftener; not a sum of money, but behold your 
Lord and Saviour Himself, the almighty King of heaven and earth, 
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is here offered to you: how dare you say: I cannot come? If your 
heart is filled with love for Him, you will always find time to 
visit Him in the Church, and to adore Him in the Sacrament of 
love. The Church celebrates the feast of Corpus Christi with great 
solemnity and invites the faithful during the octave to visit Jesus 
and adore Him in the Sacrament of the Holy Eucharist. What 
a disgrace for us if at this time our Saviour should have to say 
as He did to His disciples: ‘Could you not watch one hour with 
me?” 

St. Pau! says: “Know you not, that you are the temple of God, 
and that the spirit of God dwelleth in you?” (I Cor. iii. 16). Let 
us preserve our hearts pure from sin, that Jesus may ever live 
in us as in a living temple. Let us give due honor and praise to 
our Saviour and often receive Him worthily in the Sacrament 
of the Holy Eucharist, that this Sacrament may be for us a pledge 
of eternal life. Amen. 





CHRIST AND THE WORLD. 
BY THE REV. WILLIAM L. SULLIVAN, C.S.P. 


“A certain man made a great supper, and invited many.”—Luke xiv. 16. 


SYNOPSIS.—I. The parable of the great supper is another presentation of 

that conflict between Christ and the world, of which the Gospel is full. 

Il. The gifts of God which are typified by the supper; the graces, no- 
bility and rewards of Christ’s discipleship. Men hold aloof from Our 
Lord’s invitation through not seeing that nobility, those graces and re- 
— Neither do they understand how base it is not to accept Christ's 
call. 

III. Exhortation to the divine joys and heavenly dignity of living 
for Christ. 


The parable of the banquet to which these men were invited, and 
which they refused on various pretexts to attend, is but another 
presentation of that opposition between the world and God, on which 
the Gospels so many times insist. On the one side the world, with its 
pressing business, its absorbing affairs, its seductive pleasures ; on the 
other, the quiet appeal of God, the unostentatious riches of the King- 
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dom, the pure and perfect joys of Christ—here is the conflict which 
has been from the beginning, here is the solemn issue confronting 
every one of us, here lies the glory of victory, or the disaster of ever- 
lasting defeat. How often our Lord has described it; how clearly 
he puts it before us ; how stern the words in which He teaches us this 
deep meaning of religion and life! ‘What doth it profit a man if he 
gain the whole world and suffer the loss of his own soul?” “The 
light has come into the world, and men loved darkness rather than 
the light.” “Lay not up to yourselves treasures upon earth * * * 
but lay up to yourselves treasures in heaven; for where your treas- 
ure is, there will your heart be also.” “No man can serve two 
masters. You cannot serve God and mammon.” “Seek ye first the 
Kingdom of God.” “Wide is the gate, and broad the way that 
leadeth to destruction, and many there are that go in thereby; strait 
is the gate and narrow the way that leadeth to life, and few there 
are that find it.’’ “If the world hate you, know that it hated me 
before you. If you were of the world, the world would love its own; 
but because you are not of the world, but I have chosen you out of 
the world, therefore the world hateth you.” And now in to-day’s 
Gospel He tells us in the form of a story this selfsame thing—the 
opposition between the worldly and the spiritual mind, between the 
earthly and the heavenly, between selfishness and God. 

You know with what pleasure a hospitable man makes ready a 
banquet for his friends; how he goes to expense to furnish good 
things; how he thinks out pleasing devices of entertainment; how 
he remembers the special taste of this or that guest and provides . 
for it; how he goes over all the preparations himself, and adds the 
final touches with his own hands; and how when everything at last 
is done, and the house is glowing with genial comfort and good 
cheer, he looks forward with eager joy to the coming of the guests 
and to the happy evening that they shall spend together. To such a 
man, says our Lord, his servants return with the crushing news that 
those whom he had invited would not come. Each had some miser- 
able excuse, some polite lie, which can never take the sting from in- 
sult or cover up ingratitude. It was a yoke of oxen with one, a new 
farm with another, a new wife with a third. These things they had 
to attend to, and they begged to be excused. And so in chagrin and 
humiliation the man who had prepared the supper was forced to 
see his guest-rooms vacant, his laden tables deserted, his hospitality 
despised. 
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Of course this man is a type of our Lord, and by the great supper 
is meant the spiritual banquet of the Kingdom of God which Christ 
has made ready for all men called to be His disciples. No need of 
saying with what pains He has prepared the table and the guest- 
chamber. All His life it was of our wandering, our poverty, and our 
hunger that He thought. He was perpetually preoccupied with the 
desire to save us. He moved among men, delighted to be with them 
and to teach them. He loved His ministry of healing our diseases, 
forgiving our sins, and lifting off the burdens of our heart. And at 
the end He uncomplainingly gave Himself up to suffer for our sakes, 
to make Himself our ransom, to die for our salvation. Never came 
such an invitation to the sons of men as the invitation from this 
Saviour to enjoy His friendship, and to share the happiness of His 
Father’s house. Most near of all friends is He, and most glorious 
of all masters. Who will hear His call, and behold the tokens of 
His divine hospitality, and not leave all to follow Him, to sit with 
Him at the table of the Holy Supper, and to linger, as His guest 
and disciple forever? 

For what are the gifts of Christ? What is this Christian life to 
which we are invited? What is the family life of the household and 
Communion of Saints in which we are asked to be enrolled? The 
life of Christ’s disciples is a life that looks up from earth to heaven, 
a life that breathes in the clean, sweet air of the upper world of the 
Spirit, not the stifling atmosphere of selfishness, fleshliness and sin. 
See the heavenly realities which are held out for us to accept! 
Purity, the virtue that lifts a man’s heart to heaven, puts power into 
his will, makes truth shine forth from his eyes, and gives to his soul 
the ability to see God in all the reflected splendors of creation, and 
in every sanctity of conscience: Blessed are the pure in heart: for 
they shall see God; courage, the virtue that comes from a strong 
love of what is right and true; which enables a man to despise the 
slavery of degrading sin, and scorn the insidious suggestions of 
cringing vice: and finally love of God, and trust that all His pur- 
poses will turn to the consolation and recompense of the faithful 
soul—these are the gifts of God through Jesus Christ, these are 
what He offers you, and will abundantly bestow. 

Do you really know how great are these graces of your Lord? Do 
you truly and deeply understand what the religion of Christ means? 
Have you ever reflected that it means the highest, purest, bravest 
life that man can enjoy? It is not a thing of feeble fibre, weak spirit 
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and sentimental piety. It is power; the power that makes martyrs 
die with exultation. It is strength; the strength that enables a man 
to stand out against the world of sin, and bid defiance to its solicita- 
tions and its threats. It is nobility; a nobility that inspires men to 
prefer to live upon a crust rather than to fatten upon the wages of 
dishonor. It is love and light and peace, that only a heart which is 
true to God can possess. Full of divinest manliness is the service of 
Christ. Courage is its foundation; the stubborn resistance of a mili- 
tant conscience is its first condition; fidelity to what is good and 
hatred to what is evil are its manifestations and its fruits; and 
spiritual dignity and the abundant benedictions of God are its 
rewards. 

What are the excuses that men invent to escape Christ’s call to 
these holy privileges of His discipleship? What excuses can they 
possibly invent except such as come from an unsanctified and 
cowardly spirit? We cannot serve Christ because His service is too 
hard; because we will not give up some pleasing sin; because it 
would interfere with our convenience; because it would break in 
upon our ease; because it demands too much struggle; because we 
are weak, and after all are not called to be perfect. These are our ex- 
cuses, typified in the men of the parable, of whom one had married a 
wife, another had bought a farm, another had to try his yoke of 
oxen. Dear friends, we do not fully understand how wretched these 
excuses are; we do not see the essential falseness of them,’ and we 
are entirely unmindful of how great blessings we are giving up, and 
who it is that we are refusing. The issue is simply this: to try to_ 
live earnestly and zealously for God in the spirit of Christ is our 
sacred duty in gratitude and honor; not to try to live thus is to make 
of our religious profession a base and dishonorable travesty. We 
are created to love righteousness, purity, truth, honesty and all other 
heavenly, moral and spiritual ideals. Only in loving these things 
from our heart, only in pursuing them at whatsoever cost, is there 
any shred of nobility or goodness in our lives. Whoever temporizes 
with moral duty, whoever tries to divide his life between sin and 
God, giving half to each; whoever habitually yields to wickedness ; 
whoever retains sinful affections in his heart, though at the same 
time clinging to religion by his finger-tips, is worthless as a Chris- 
tian, and must understand that it is his immediate duty to begin 
purifying and fortifying himself from the very roots of his being. 
What soundness is there in the man who makes an Easter duty, and 
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for all the rest of the year save a few days following his Communion, 
is violating every law of God? What sincerity i$ there in the man 
who attends to this or that external requirement of religion, while 
deliberately indulging some evil habit or refusing to repair some great 
injustice? It is the deep service of a faithful heart that Christ our 
Lord requires, and a mere compliance with observances which do 
not reach the heart, will not avail to turn aside His condemnation. 
He asks that we love, positively, vehemently, constantly love, what 
is good and holy, and that we clearly and definitely live for it. He 
asks that we hate what is evil; hate it with a vigorous and uncom- 
promising hatred; that we decisively place ourselves on the side of 
‘the good; that we betray not His cause by secret overtures to His 
enemy which is sin; that we regard His will before considering our 
own; and that in fulfillment of His word, we seek first the Kingdom 
of His heavenly Father. 

I trust it is clear to you how noble is that Christian life to which 
the Gospel to-day invites you under the parable to the supper. And 
equally clear it is, I hope, how contemptible is that spirit which in- 
vents a selfish falsehood to escape the heavenly responsibilities of 
that life though wishing not to forfeit its divine rewards. I have 
tried to put the case before you in the light of those inspiring vir- 
tues which we all love, courage, fidelity, generosity ; because I believe 
that many men hold aloof from religion through not understanding 
how vitally these virtues are connected with it. If only men would 
‘see how magnificent a thing is this life’s moral struggle; how many 
opportunities there are for sublime heroism on the battlefield of good 
and evil; and oh! if they would see that it is glorious to stand beside 
their Captain while the nations rage against Him; to go forth into 
the attack with His benediction, and to bring back the victor’s 
trophies to His feet; to be faithful to Him; faithful in darkness and 
in light ; faithful whether wounded or unhurt; faithful in the day’s 
march or in the night’s surprise; faithful till in the final conflict 
Death will loosen the grasp of the loyal hand upon the Standard of 
the Cross, and, without fear and without stain, Christ’s soldier yields 
up his soul to everlasting peace ;—if men would but thus see how 
brave and noble it is to be true to the Son of God, they would gather 
devotedly about Him, and decline no summons that His lips might 
speak. Understand that it is only in answering the great call, the 
call of Christ to be His true disciples that we shall live in any moral 
and spiritual sense. For with Him alone is everlasting life, and out 
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of the house of His Father there remains no home for the human 
soul. Answer the call of Jesus. Break every casual tie, and sweep 
away every selfish sophistry that would hold you back. Join your- 
selves to the great host of His elect who are going forward to greet 
Him, to enjoy His bounty, and to give Him thanks. Though we 
may have been wandering in many lanes and alleys, and last upon the 
highways; though we may be crippled and in rags, utterly unpre- 
sentable to the Most Holy; if only we hear His voice, and long to 
obey it, and let our hearts be touched with the thought of His love, 
and the remembrance of His mercy, He will come assuredly to meet 
and guide us; He will take away our humiliation; He will cleanse 
and heal and clothe us; He will lead us in among His faithful, and 
rejoice over us not only as His guests, but dearer than that, as His 
disciples, favorites and friends. 





THIRD SUNDAY AFTER PENTECOST. 
SHORT SERMON. 
MuRMURING AGAINST Gob. 

BY THE REV. F. HEFFNER, 0. S. N. 


“And the Pharisees and the scribes murmured,”—Luke xv. 2. 


SYNOPSIS.—Murmuring against God a great sin. Caused by pride, avarice, 
envy and impatience. The Lord severely punishes murmuring. Example: 
The Israelites in the desert. No cause for murmuring if we have the 
right faith and confidence in God. 


The scribes and the Pharisees were angry at the loving concern 
manifested by our Saviour towards sinners and murmured because 
He sat at table with them. In answer to their murmurings Jesus 
related the parable of the shepherd who went after his lost sheep, 
and that of the woman who had lost her groat and diligently sought 
until she had found it. “I say to you, there shall be joy before 
the angels of God upon one sinner doing penance.” There are also 
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in our days some people who murmur against God, and I wish 
to point out to you to-day the gravity of this sin. 

Murmuring against God is caused either by pride, avarice, envy, 
or impatience. Pride caused the murmur of the Pharisee whose 
house Mary Magdalen entered to anoint the feet of Jesus. “If 
this man were a prophet, he would know surely who and 
what manner of woman this is that toucheth him, that she is a 
sinner” (Luke vii. 39). It was avarice that caused Judas to mur- 
mur, when he saw the costly ointment used by Mary. “Why,” 
he said, “was not this ointment sold for three hundred pence, and 
given to the poor? Now he said this, not because he cared for 
the poor ; but because he was a thief, and having the purse, carried 
the things that were put therein” (John xii. 5-6). Envy, again, 
caused the laborers to murmur when the master of the house paid 
to those last called into the vineyard as much as to them. “And 
receiving it they murmured against the master of the house” (Matt. 
xx. 11). And impatience caused the Israelites to murmur in the 
wilderness, for they were not satisfied with what God had done 
for them. He rained manna from heaven and gave them quails for 
food, but still they murmured. They offended God by constant mur- 
muring, says St. Augustine, and were therefore severely punished. 
Some were killed by fiery serpents, others were swallowed by the 
earth, others became lepers, and of all who had left Egypt, only two, 
Josue and Caleb, reached the promised land; all others died, leaving 
only those born during the long years of wandering. 

This offense of the Israelites, alas! is frequently found amongst 
Christians. Not only do they murmur against fellowmen, against 
superiors, against officials and against laws, but also against God 
and His divine providence. Nothing in creation quite suits us. 
Sometimes it is too warm, then again too cold; sometimes there 
is too much rain, at other times too little ; in short, we are constantly 
criticising and murmuring. Is it to be wondered that our Lord 
should be displeased with us? There is a person, for instance, 
visited with a painful disease; he is murmuring against God, when 
as a fact the disease is more wholesome to him than his health 
would be; for according to the will of God it will bring him in 
due time to a confession of his sins and to a sincere repentance. 
Others are battling with poverty and want and murmur against God, 
but do not consider that their poverty offers them a golden oppor- 
tunity to gain a greater reward in the hereafter. A great writer of 
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the Church says: “God has commanded us not to murmur and com- 
plain; but has man ever obeyed this command? We go so far as 
to be dissatisfied even when God gives us what we ask for.” Is 
it to be wondered at then that the punishment of God is so often 
sent to the world? “Who hath resisted him and hath had peace?” 
says Job. Let us be careful then that we no longer murmur against 
God and His holy ordinances. He ordains all things according to 
the eternal plan of His wisdom and mercy, and arranges all things 
for the best, even if we in our shortsightedness can not understand. 
He sends sunshine and rain, heat and cold, storm and hail, as He 
thinks best, and no one has a right to complain; for He is the 
Lord and we the servants. He is our Father and chastises us for 
our sins and leads us to repentance and amendment. Instead of 
murmuring when the hand of God is upon us, let us rather kiss the 
hand with which He chastises us and consider that it is done for 
our eternal salvation. St. Peter exhorts us: “Be you humbled 
therefore under the mighty hand of God, that He may exalt you in 
the time of visitation: Casting all your care upon Him, for He hath 
care of you” (I. Peter v. 6-7). “Murmuring,” says St. Bernard, 
is a great sin; heaven receives no one who murmurs.” Let me 
close with the words of St. Paul: “And do ye all things without 
murmurings and hesitations ; that you may be blameless and sincere 
children of God, without reproof” (Phil. ii. 14-15). Amen. 
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AFFLICTION A MARK OF GOD’S LOVE. 
BY THE REV. JOHN FREELAND, 


“And the God of all grace who hath called us unto His eternal glory in 
Christ Jesus, after you have suffered a little, will himself perfect you and 
confirm you, and establish you.”—Words taken from the Epistle read in the 
Mass. 


SYNOPSIS.—I. Suffering had been raised by Our Lord into a dignity. He 
had said that both the mourner and the persecuted are blessed. He had 
made it one of the conditions of Christian warfare. 

II. The first Christians, therefore, were not surprised at the suffer- 
ings they were called on to undergo. The Acts of the Apostles, in many 
— assure us of the joy which the apostles felt at being allowed to 
suffer. 

Ill. The Christians who immediately followed after the apostles 
evince a similar joy. Examples of Saints Polycarp, Ignatius, Agatha, 
Agnes, etc. One of the reasons of this joy under suffering was their 
great love of Christ. For, “Love casteth out fear.” 

IV. With regard to ourselves, if we are not prepared to admit that 
tribulation is one of the conditions of Christian warfare, we readily admit 
that it is one of the conditions of everyday life. “Man is born to trouble.” 
And, “This valley of tears.” 

V. St. Peter calls our trials and affliction “little.” They are, indeed, 
little compared with those of the Christians of former times; but par- 
ticularly so when compared with those of our blessed Lord. The pains, 
the sorrows of Christ: “Behold and see if there be any sorrow like unto 
my sorrow.” 

VI. It will be said that small comparatively though our cross may 
be, it is, nevertheless, very real. Considerations concerning the benefits 
of affliction: (a) It forms and ennobles the character. We ourselves 
subject our children to a great amount of real pain in having them edu- 
cated. We look upon it even as a duty to expand their mind and to 
perfect their body, although we are aware that we cause them the 
greatest inconvenience by so doing. In the same manner God improves 
our character in the school of affliction. (b) Suffering is one of the 
Creator’s agencies for fitting things for their true end. Nature might 
complain, did it only feel, at the way in which it has been treated. But 
it has been treated so—rent asunder, subjected to intense heat and cold 
—as a means to render it more beautiful. It is the same in art. Example 
of marble statue and of buildings. But we are intended to shine in 
glory as a thing of beauty for God to look upon. Therefore, we must be 
prepared; and God’s way of preparing us is by suffering. 

/TI. We should not forget, (first) that those whom God has loved 
most—as, e. g., our Blessed Lady—have been more afflicted than others; 
and, (second) that trials sent us during the present life are one of God’s 
signs that He desires us to bear our purgatory here, so that, at the 
moment of our death, we may go straight to Him in heaven. Afiliction 
is, therefore, a mark of God’s special love to us; since He does not 
send to every one the means of making amends for their sins while still 
on this earth. 


My dear brethren, the first thing which the followers of Christ 
saw, as it were staring them in the face, as soon as He ascended 








628 THE HOMILETIC MONTHLY. 


into heaven, was a large amount of suffering to be undergone for the 
sake of that Master whom they had determined to follow. This 
cannot be said to have come upon them as a surprise. They could 
not have been, in the least degree, astonished at it. If they had 
not realized to the full extent the force of most of the things which 
our Lord had said to them on this subject while He was still with 
them, they certainly saw it clearly enough now that the Holy 
Spirit had come “teaching them all truth” and bringing to their 
mind whatsoever He said to them. 

Christ had raised suffering up to a dignity. He had said that 
they who mourn are to be accounted blessed. He had asserted that 
they also are blessed who suffer persecution for justice’s sake. When 
reviled and calumniated his followers were to be exceedingly glad. 
He had set forth suffering almost in the light of a law. He had 
made the assertion that “in the world you shall have tribulation.” 
Men had treated Him, the Master, with affronts, with harsh dealing, 
and with cruelty ; and they, the servants, not being above the Master, 
must expect the same treatment. Finally He had foretold to them that 
not only would they be cast out of the Synagogues and brought up 
before judges, but that, going to extremes, their enemies would put 
them to death and would consider, by so doing, that they were 
rendering God a service. 

The suffering which they were called upon to endure did not, 
therefore, present itself to them as something strange. They ex- 
pected it. They were even pleased when they noticed its arrival. 
St. Peter and St. John, we are told, went to prison “joyfully.” St. 
Stephen gave up his spirit into the hands of the Lord Jesus upon 
whom, in death, he was calling, gladly. St. Paul “gloried” in his 
infirmities, in stripés, in prisons, “in dangers often.” St. Andrew, 
as we are informed by a very ancient record, forgot the pains of 
crucifixion, and, for three days praised his Redeemer, and preached 
to the people, in the very midst of his torments. Indeed the apostles 
started with the principle that the road to heaven is very far re- 
moved from being a pleasant one. They considered, and rightly, 
that the flowers of life eternal, which they desired to gather, cannot 
be separated from the thorn of trials and afflictions. They knew that 
the Master, whom they so tenderly loved, had “entered into His 
glory” by first of all passing through the gate of suffering, and they 
could conceive of nothing but the same experience for themselves 
in their endeavor to follow where He had led the way. 
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As it was with them, so was it also with those who immediately 
succeeded them. Christians came to regard it as a rule that trouble 
and worse than trouble, must be an accompaniment of the Faith 
which they had embraced. If for a brief period, they were left un- 
molested, they yet had learnt it as a lesson that times of peace were 
only the calm before the storm when affliction would break loose in 
the shape of fines, imprisonment, exile and death, Under circum- 
stances more cruel than had been known already. Nevertheless, 
nothing daunted them. These things they regarded as one of the 
conditions of Christian warfare, or as they would more accurately 
describe it, the cross which they might expect if they were to win 
the crown for which they sought, and hoped and prayed. As with 
the apostles, so with them, suffering was a thing to be glad about. 
At one time we see aged men like St. Ignatius of Antioch or St. 
Polycarp of Smyrna, cheerfully meeting the wild beasts or passing 
through the flames of fire. At another we see young children like 
St. Venantius or St. Agnes succumbing to the direst pains with a 
song upon their lips and a smile upon their face. Now, we read 
of strong men like the forty martyrs breaking the silence of the dark 
night with their hymns as they die by inches submerged to the 
shoulders in a frozen lake. Now, we find weak women, like St. 
Agatha or St. Lucy, braving the threats of tyrants, and suffering 
torments seemingly unbearable without fear, without murmuring, 
without even a cry excepting one of joy that, for the sake of Christ, 
they were permitted to suffer and to die. Why should they not carry 
the cross, they thought, since He had borne the worst of crosses 
and the heaviest of them? 

Moreover, their joy at being allowed to suffer arose not only 
from the firm conviction that this was one of the great conditions 
of Christian warfare, the speedy end of which would be complete 
victory. Their great, their ardent, their fond love and affection for 
Christ was yet another cause making their gladness in the midst 
of torments all the more real, owing to the fact that the warmer the 
sentiment of love is the less does human nature feel the pain under- 
gone on behalf of those whom it loves. 

For nothing diminishes suffering in the very act of its being borne 
so much as great affection. Without it the least inconvenience will 
become great; with it the most acute pain will often be turned 
into a pleasure. The longest time vanishes and appears hardly worth 
considering when we are called upon to sit by the bedside, and to 
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soothe the sick moments, of one who is not only near to us but 
dear to us at the same time. When fondness rules us readily will 
we “bear the burden and the heat of the day,” “the cold and the frost 
by night,” and, like Jacob, account our suffering as nothing. The 
great personal affection which the first Christians felt for Our 
Blessed Lord carried them through the bitterest of trials. Love 
was, in their case, as the Canticle of Canticles expresses it, “strong 
as death.” If it was a question of “bearing all things” and of 
“suffering all things,” they had only to think of Christ, which they 
so readily did, and all things were borne, everything was suffered, 
and that, with gladness. Their mind was concentrated on the 
Christ of whom their heart was enamoured, and, therefore, they 
smiled in the midst of their pains, they sang while being subjected 
to tortures, the end of which their tormentors thought was only 
death but the end of which they knew would be everlasting bliss. 

We hardly need the words of Christ to remind us that in the 
world we shall have tribulation; for, if we may not have realized 
that affliction is one of the conditions of Christian warfare, we 
certainly realize that it is one of the conditions of human life. 
We all feel how great an amount of truth there is in the words of 
Scripture that “Man is born to trouble as the sparks fly upward.” 
It is so true with most of us that the present life is, as the Salve 
Regina puts it, a “valley of tears.” There is always something. 
Scarcely is there a house where sickness has not at some time 
entered, filling the unfortunate one that has to bear it with weariness 
and causing the onlookers great anxiety. Scarcely is there a 
habitation where death has not made its hand felt, wrapping all 
things around it in mourning, bowing down many a strong spirit 
with grief. Life is bound to bring its own burden of trouble, and 
trouble in some one of its guises, in some one of its features, never 
comes without leaving its mark behind. There is always something. 
It may consist only of the daily cross and be a comparatively little 
thing; it may be constant and extreme want and be a great matter; 
it may be a sudden and more solemn thing, which sweeps over us 
without warning, laying us very low, like the yellow corn struck 
with the rude gust of the summer wind and storm. But, whatever 
it is, and whether we are a long or a short time in getting over it, 
it will surely leave its mark, even if the mark consist merely of a 
fresh line upon our face, or a want of firmness in our step, or a 
little less uprightness in our form and bearing. 
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St. Peter in this morning’s Epistle calls the sufferings of this 
present life little. “After you have suffered a little.” Indeed, our 
suffering is to be accounted exceedingly small. Certainly we are not 
called upon to undergo any one of those things which the writer of 
the Epistle to the Hebrews has described in the following words: 
“They were stoned, they were cut asunder, they were tempted, they 
were put to death by the sword, they wandered about in sheep 
skins, in goat skins, being in want, distressed, afflicted: of whom 
the world is not worthy.” And even less than little must we ac- 
knowledge our crosses to be when we consider—as, for our own 
consolation, we often should consider—the shame, the ignominy, 
the bitterness, the anguish which the Cross of our Saviour Jesus 
Christ brought upon Him. Are our afflictions really overwhelming 
when once we lay them side by side with those undergone on 
Calvary? The prophet Jeremias, speaking of the sufferings of our 
Redeemer, asks confidently if there are any sorrows like to those 
which He had to beer:—‘‘O all ye that pass by the way, attend 
and see, if there be any sorrow like to my sorrow” (Lam. i. 12). 
When we have said all we can about the heaviness of the cross we 
have to carry, is it anything at all like His? Does it bend us down 
as He was bent down in the streets of Jerusalem? Are we torn by 
it, as His sacred body was torn by His? 

Do we fail under it not once, not twice, but three times, as He 
did? What, again, is the contradiction with which we have to 
contend compared with that against which He was ever bearing 
up? He was “the sign which was to be contradicted,” all during 
His public life; and, surely, after His public life was over, the word 
contradiction is far too feeble to give us anything like a proper idea 
of the terrible experience through which He had to pass. Blows, 
stripes, crown of thorns, nails and spear, vinegar, gall, and the 
lance, in addition to the mocking and ridicule with which He was 
so abundantly treated—have the obstacles with which we have been 
obliged to contend ever been of so painful a nature as those prominent 
features and instruments of our Lord’s sacred Passion? We are 
aware that the burden of life is grievous not only to the body but 
to the soul as well; nevertheless, from how few have the words 
been wrung, as they were wrung from Him:—“My soul is sorrow- 
ful even unto death?” Who has felt the hand of God pressing 
upon him so heavily as He did who for the sake of us, was struck 
with an agony in which the blood left its ordinary channels and ran 
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in a bloody sweat down to the ground? Very few, indeed, are 
obliged, as He was obliged to “tread their winepress alone,’’ for- 
saken by all, unaided by any; and none need cry, as He was forced 
to cry, as the Sacred Scripture assures us, “with a loud voice,” 
“My God, my God, why hast thou forsaken me?” Everyone, ex- 
cepting Him, has at least met with some show of pity. Even the 
worst are recipients of compassion, given to them sometimes with no 
niggardly hand, although the misfortune from the effects of which 
they suffer has been occasioned by their own fault; but He, the 
holiest, the best, the most righteous, the Lamb of God “who knew 
no sin neither was guile found in His mouth,” died in the midst 
_ of men whose only consideration seemed to be how acute and most 
shameful they could make His torments. 

But if our lot afford us what the apostle so well calls a little 
suffering, it will be asserted that that little is none the less very 
real and at all times hard and difficult to bear; and, even though 
it be a fact that, compared with the sufferings of our Lord, of His 
Blessed Mother, and of the saints, our crosses are but light and 
our troubles small, nevertheless, in themselves, these crosses are 
irksome to human nature, and they are, sometimes, to the individual 
who has to carry them, exceedingly heavy. This is, undoubtedly, 
very true. But have we sufficiently considered that, on the one 
hand, suffering, even from a worldly point of view, is one of the 
greatest and best means of ennobling and refining the character; 
while, on the other, it is the special mark of love coming to us from 
“Our Father who is in Heaven”? 

Indeed, the Almighty, in sending us suffering whether little or 
great, is only doing to us that which we take care to do to our 
own children. How foolish would the conduct of an adult be 
who, so soon as the tears of a child begin to flow at a task set 
him at school, concludes that all schools are places of torture 
and that they who insist on seeing that their little ones are edu- 
cated must be without any of the milk of human kindness. 
We know that the lad who daily has to submit to the routine 
of school life has very decided views to the effect that the ac- 
quisition of knowledge is a painful matter in the process. In case 
of the dull scholar it becomes even worse than painful. But this 
does not prevent us from taking care that the burden of our children 
is not lessened because of the suffering it brings. It would be 
wrong, we say, to cease our efforts to train the mind and the body 
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of the young because of the grave inconvenience which we are well 
aware those efforts occasion them. But if we act so to the young, and 
that with the full knowledge of the fact that in any case, without 
our putting them to pain in their early years, life itself will bring. 
them very much to bear, so soon as childhood is passed—if we 
so act, why should it seem so hard on the part of God who, through- 
out our earthly existence, still forms and improves our character 
by suffering and hardship? It is the way of the great Creator 
in improving His intelligent creatures. Indeed, it is His way in 
creation generally. On every side of us, wherever the eye may 
choose to rest, nothing has been allowed to stand as it would like, 
or to remain as its natural bent and propensity would seem to 
suggest might have been most pleasant and convenient for it. 
Nature has a hundred silent voices telling us how much, were it 
only sentient, it must have suffered. The substance of the earth 
has been violently rent asunder, with the pleasing result that the 
mountains set us wondering with their splendor, and the rivers 
delight us with their flowing waters. The mountains themselves 
are not permitted to stand untouched; they break to pieces with a 
crash; they must submit to the biting frost and the snow; but 
again, the violence, or the seeming unkindness of the hand of their 
Creator results in providing them with beauties in the shape of 
the vegetation which shoots forth from the crags of the rocks, or of 
the spotless robe with which the snow itself covers the high hill. 
Nothing in nature seems to receive its final and its most perfect 
form at once; and as it is with nature so it is with art. Only after 
many incisions does the marble statue assume the proportions 
and the lines which make it a wonder for all time. Only after much 
cutting does the stone shape itself into an edifice, a thing of beauty 
pleasant to look upon, while the unhewn stone stands in the quarry 
exciting no admiration, moving none to praise it. Nature will not 
allow things to abide in peace; nor does man; nor does time. Noth- 
ing but time in the shape of many summers and winters, much rain 
and frequent sunshine, will give to the Cathedral or the building 
of any description that soft shade and color, that covering of moss 
and of lichen which rest the eye and delight the interior perception 
of the human being who looks upon it. If God, therefore, seems 
to beautify all things in what appears to be a harsh manner, why 
should we be surprised that He follows out the same rule in per- 
fecting us? We are destined for higher objects and for a more 
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perfect end than any of the things which we have just considered; 
for we have been created that, as the angels in heaven, not only 
may we ourselves partake of the complete happiness, but our very 
presence with God may be that of a being most beautiful whom God 
Himself will delight in regarding. What preparation is necessary 
for an end such as that is! What refining influences, what agencies 
of perfection must be put into operation by our Maker so as to bring 
our soul into that condition in which it commences to be a thing 
so beautiful as to fasten the eyes of God upon it in rapture! And 
suffering, pain, sorrow, are those influences; they constitute those 
agencies; they are the great power used in our regard by the 
Almighty Himself to render us as “perfect even as our Father who 
is in Heaven is perfect.” The soul that has passed through no 
trouble, and suffered nothing, is as little near to the perfect form 
which, in the sight of the Creator, it should bear, as the tree which 
has never been made to grow straight, or the soil that has never 
been cut through with the plough, or the grass which has never 
felt the scythe, are near to. that perfection which in the eyes of the 
husbandman and the farmer, they are expected to have. 

Nor should we lose sight of the fact that our Lord has allowed 
those whom of all others He loved the most to be cruelly afflicted 
in this life. We need only stand with our Blessed Lady at the foot 
of the Cross to be persuaded of the truth of this assertion. To 
such an extent did the Mother of God find her path here below 
surrounded with suffering that she is properly regarded and called 
the Mother of Sorrows. Great and altogether beyond the power 
of description as was her dignity, it cannot be denied that, in con- 
sequence of that dignity, her life on this earth was filled to over- 
flowing with remarkable anguish of soul and mind. No one can 
picture her on Calvary without feeling that of her the words of Sacred 
‘Scriptures are well said:—“Thy sorrow is as great as the ocean;”’ 
and the mind is all the more impressed by the extreme affliction 
she was called upon to endure when it remembers that the foot of 
the Cross was only, as it were, the centre of her grief to which a 
hundred intense sufferings for three and thirty years had. been 
leading, and after which, for twelve years, there remained to be 
borne, that painful waiting until she was taken away to be with 
Christ her Divine Son, without whom she could conceive of no 
happiness. 

Finally, the following consideration, which is so frequently lost 
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sight of, ought to enable us to bear with the greatest patience those 
trials which God may have seen fit to send us. Sufferings are the 
clearest sign that we have that the Almighty desires vehemently to 
take us, at the moment of our death, straight home to Him in heaven. 
How can we doubt it? We believe that in the ordinary course of 
things, in the next world there is a place of punishment which goes by 
the name of temporal. We believe that if we bear nothing in this life 
for the misdeeds: of the sins committed here, then, there, in that 
place, retribution for those sins must be undergone. But what if 
God send us something to bear while we are still here? What if 
severe and long illness, great sorrow, calamity, burdens under which 
we feel we must sink—what if they come upon us now? Are they 
not temporal punishments sent us for our sins, which, if we accept 
them with the proper spirit from the Divine Hand which sends 
them, form our purgatory on earth? If, therefore, the Almighty has 
thought fit to load us with a particularly heavy cross how can we 
help arguing that He has determined, if we only wish it, that there 
shall be no delay between our last moment on earth and our first 
in Heaven? What else can we conclude except that a very tender love 
prompts Him to give to the soul whom He afflicts a chance He 
does not give to those who bear nothing in this life for the evils 
they commit—the chance, namely, of closing one’s eyes on this world, 
at once to open them locked in peace in His tender embrace? For 
the sad at heart, for the greatly troubled, for the grievously afflicted, 
for those that drink the cup of bitterness, for those who know no 
relief in sickness, there is here a source of comfort in which others, 
not so tried, can, speaking generally, have no share. God is im- 
patient to see them. In their case Our Lord shows that He wishes 
for no delay when the end of life is nearing and they are passing 
away “from death to life.” 

What a pity it is, brethren, that our own impatience and murmur- 
ing, and want of resignation, and absolute rebellion against the 
will of God so often hold fast the hands of the Eternal Father, and 
prevent Him from carrying out the loving designs which He has 
formed concerning us. Our place in Heaven is ready; the great 
Master of the home awaits our coming with eagerness; He sends 
us suffering during life so that at death we may come at once un- 
delayed. Each trial is to be a cord to draw us quickly to Him. 
Each pain is to form for us, as it were, new wings to aid us at the 
last in our instantaneous flight to Heaven. Each cross is to be a 
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step in the ladder leading us at once to our place of joy and happiness 
with Him. But it is we, and no one else, who break the cords 
asunder ; who cast the wings from us; who throw down the ladder, 
because we will not turn to God with a smile upon our face between 
our tears, thanking Him for the trial that has overtaken us, blessing 
and praising Him for the cross which is laid upon our shoulders. 
Let us desire to see His face with something like the ardor 
and the warmth with which His whole heart is consumed when He 
thinks of us and straightway wishes that “where He is there we 
also may be.” We should then cheerfully submit to everything, 
and more and more cheerful should we become under affliction, the 
more and more we enter into what is very real truth, that each thing 
hard to bear is sent us so that, should we gladly and with resignation 
receive it, we might, when our earthly life is over, find “the face 
of Jesus Christ regarding us kindly and with gladness, appointing 
us a place among those that ever stand by His side.” 
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THE GOLDEN JUBILEE OF ST. JOSEPH’S PARISH, 
WINONA, MINN. 


ADDRESS BY THE RiGHT Rev. JosepH B. Cotter, D.D., 
BisHop OF WINONA. 


Fifty years of holy endeavor, fifty years of rich and blessed achievement 
bespeak in the jubilee we celebrate our admiration and gratitude. Fifty long 
years of heroic sowing, of grateful reaping here, in the heart of the mid 
Northwest, by apostolic priests and devoted and faithful laity, command our 
heartfelt and joyful reverence to-day. 

The life of a parish through a half century in any country and age means 
much in labor and self-sacrifice. It means very much in advancement and 
merit. Here the period represents the intrepid service of pioneer life, the 
unpromising and long protracted hardships of first and second growth con- 
ditions in a new land. It speaks of life lived in the strugglings, the heroic 
self denials that formed the conditions of this new, prosperous and won- 
drously fair land when the dawnings of advancing civilization lighted its 
forests and prairies, its rivers and lakes. It speaks with pathetic eloquence 
of weary years of poverty, of harsh and weighty burdens, of privations that 
frontier life entails. The records of a parish—occupying for years the out- 
post of a civilization that seeks conquest for the kingdom of Christ—must 
tell a story of disappointments, of failures and of resulting heartaches no 
less than of superb, if dearly purchased, successes. Nevertheless, whatever 
the trials and however bitter such records recall, looking backward to-day 
brings us face to face with an epoch of steady progress and of matchless 
brilliancy. The story of those eventful years speaks of life maintained 
through years that tried men’s souls by anguish keener than fire, yet through 
all of life bravely endured for God and commonwealth and humanity, 
whether passed in primitive cabins wherein rudest comfort but seldom re- 
warded most painful vigilance and ceaseless toil, or spent in statelier homes 
wherein hard labor and trying economies yet knew no ceasing. 

The annals of the days just closed are buried in many honored graves, or 
written in the hearts of the dauntless conquerors of this once frontier land, 
who, through the mercy of God, still abide with us. But wherever inscribed 
they will be found graved in simple and unboastful characters—as becometh 
the story of heroic deeds. 
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Because so written they speak to us more eloquently and movingly of a life 
ever and always rich in well doing; of a life never discontent save when it 
fell short of attainment in the upbuilding of homes modeled after the homes 
of Nazareth; in the rearing of churches worthy of tabernacling their Euchar- 
istic King—their solace and their life; in the erection of schools wherein, 
as in the temple of old, their children would be taught of the wisdom of 
the higher life as well as of the things that make for material progress. 

Blessed annals! They sing in jubilant strains to-day of fifty years of 
uninterrupted work—the flower and fruit whereof are seen to-day in thou- 
sands of homes, enriched and beautified with evidences of intellectual and 
religious activity in every field of human exertion in our midst. 

I may but outline the creations of the half century of labors this jubilee 
commemorates, of the labors made fruitful of divine benedictions by prayerful 
communings with and loyal obedience to the fountain head of creative power; 
made fruitful unto amazement by the quenchless zeal of priests and people 
in whose hearts burned and upon whose brows shone the divine markings 
of love of God and neighbor. 

As long as love for goodness and admiration for noble example 
endure so long shall remain the strong, yet beauteous, lines and splendid 
coloring of the picture their work exhibits to-day. On the canvas are to be 
seen the fairest monuments wrought and reared by the hands of men— 
schools and churches and homes. This church, every stone and brick of 
which represents sacrifice of heart and sweat of brow—a monument of 
‘Christian love. The Christian school, prolific mother of many other founda- 
tions destined to bear in turn Christ and this gospel of reconciliation and 
peace to countless homes. The convent home of one of those glorious sister- 
hoods that by Christlike living make the weakest and the most unrighteous 
of the children of men feel that the higher life is possible and desirable. 

And around these precious jewels of applied Christianity is the 
glorious setting of Christian homes, above them hovering the angels of 
the domestic felicities, the angels of abiding love and abiding union. 
Do men find love of God, of purity, of home, and of fidelity to law 
nome’s safeguard in this favored portion of Christ’s vineyard? How 
large a measure of credit is due, under God, to the brave men and 
valiant women who have borne the burdens and heat of each day for the 
past half century in St. Joseph’s parish! We lay at their feet the tribute of 
our praise. We bespeak for them on bended knees and from the depths of 
thankful hearts the greater reward for which they toiled. Beloved brethren, 
the merits and the glories of fifty years of endeavor that rejoice our eyes 
and inspire our admiration and gratitude to-day are all, it must be said, 
the achievements of humble fidelity in the performance of what are esteemed 
the commonplace, every-day duties of life. But is it not just such painstaking 
fulfillment of duty that should merit richest reward, demanding, as it does in 
every detail, something of divine patience and skill for its perfect finishing? 
The gratifying beauty and the enduring value of the half century of toil we 
contemplate to-day are found in the likeness their cost bears in study, in 
labor and in sacrifice to the divine price of the creation. Search land and 
sea and discover that God in His wisdom, in His love, in His everlasting 
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patience is found in every minutest atom that contributes its divinely formed 
strength and beauty to the upbuilding of the universe. “Mount the wings 
of the morning and ascend to the skies and learn that God created them 
with understanding.” 

Would it not be well to ask here what sustained the builders of this great 
parish through the perilous ways of their heroic career? What light led 
them on through evil days and fair to such earnest, clean, upright and emi- 
nently constructive living? Brethren, they were followers of Christ Jesus. 
Is there need to say to you who walk in their blessed footsteps that they 
found in the service of their divine Leader an enlightenment of intellect and 
an illumination of heart, before whose brightness the vaunted light of the 
highest civilization attained by the philosophers of Egypt, Greece or Rome 
paled into darkness? It is not denied that the Egyptian, Grecian and Roman 
teachers developed intellectual activities to a degree that dazzled the world 
of thought, nor that their triumphs remain to this day the peerless achieve- 
ments of the human mind—working only on natural lines; working within 
the limitations of human reason. Nevertheless, the conquests won by the 
overwhelming and irresistible powers of the ancient world under the inspira- 
tion and leading of those master minds were ever conquests that forced the 
multitudes down to the dark levels of degeneracy, serfdom and slavery and 
doomed them to the yoke of animalism and lust. Under the imperial sway 
of pagan power the might of the few legalized every form of brutality, 
sensuality and hate. No consideration of justice or charity prevailed against 
the fierce and despotic selfishness of the ruling class. Life and death held no 
value save as either ministered to the ambition or the passion of the few. 
The idea of the brotherhood of man, where held—and it was held by but 
few—was laughed to scorn. In a word, man was man’s prey, and human 
reason, ignoring or despising God, directed the war of man upon his brother 
in a way to make it more sanguinary, cruel and relentless than the contest 
of the most savage beasts for the ascendancy. As the wealth and power 
of the rulers grew the manhood and womanhood of the race degenerated 
until the masses became the merest puppets of power and found pleasure 
only in the barbarous and bloody sports afforded by their inhuman masters. 
Fraternal love, with its celestial aspirations, its power to resurrect the 
dormant powers of man, its power to emancipate man from man’s almost 
inconceivable inhumanities, té reconstruct, sanctify and save, was unknown, 
or, where known, strangled to death. Nor was alleviation or change of 
such conditions hoped for until God Himself should descend to earth and 
dwell as a teacher among the sin-corrupted children of men. The refrain 
of the glorious song of jubilation uplifted for the first time on the Judean 
hills on that momentous Christmas night, wellnigh two thousand years ago, 
in proclamation of the birth into the world of a new King, and of the 
beginnings of the new kingdom of love, is heard in the songs of this jubilee. 
Like silver trumpets are the voices of Church and school and Christian 
homes of this parish, as they sing with the angelic host of the holy night of 
old; of the Emmanuel—God with us; as they chant the blessed hymn that 
announced the change of the old order under the compelling law of regenera- 
tion in Christ Jesus. 
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Citizens of the new kingdom, followers, defenders, champions of the new 
law were the builders of this parish. In the light of the King, by right 
divine, they dwelt. The revelation of God’s fatherhood, of man’s sonship, of 
the brotherhood of man, was part of their treasure; of their heritage. For 
them, as for their forefathers, the Sun of Justice had risen nevermore to 
set. In its light they saw, as the first disciples saw, the wondrous dignity 
of man; saw in him no longer the abject slave and outcast, but kith and kin 
of the King, radiant in the habiliment of God’s child; his destiny, no longer 
that of the beast, but supernatural union with God, His Father, life immortal 
in the beatific vision. Infinitely brighter this Sun of Justice than the “pillar 
of fire” that lighted the exodus of Israel to a happier than the land of their 
captivity. In this light the deep meanings of this life, of probation and 
exile appeared, and close to eager hands those priceless gifts that con- 
tribute to the perfectibility of man here and to his final and immutable per- 
fecting—in union with God by vision and love. All this and more—the 
heritage of the builders of this parish, and, appreciating their possessions 
which constituted them stewards and dispensers, they would like their bounti- 
ful and generous Master, share their inheritance with others, even with the 
“strangers without the gates,” and transmit it with its consolations and 
promises to their children. 

With the coming of divine light into this world of darkness there appeared 
the long-craved boon of liberty—the liberty of the sons of God. The builders 
of the parish rejoiced in it. To them neither history nor the trend of current 
thought were as sealed books. And in the light of both they realized that 
no liberty, save that liberty wherewith Christ made man free, held any 
promise of real happiness for man. History and, as well, the current thought 
of worldlings in their applications, exhibited to them peoples blind to funda- 
mental moral obligations, festering in corruptions that doomed them to hope- 
lessness and a shameful end, and demonstrated the truth of the Eternal Word 
—that men who cast off the yoke of Christ do so at the awful cost of 
degradation under the destructive despotism of sin. Whereas, the liberty of 
Christ guarantees immunity from evil and from the influences that bring 
evil upon the unwary children of men. “Where the spirit of the Lord is 
there is liberty’ (II. Cor. iii. 17). And outside its divine environments 
there is no hope of attaining union with the All Beautiful, the All Perfect— 
man’s destiny; and failure of such attainment ‘inyolves evil upon evil here 
and the fruits of iniquitous living in the harvest day of eternity. True, 
liberty is freedom from every power in the dread dominions of evil—freedom 
from the power of that “body of death,” against which man is bound to 
fight as St. Paul fought. It is this grace of freedom only that bulwarks 
man against the invasions of sin from without and safeguards him from the 
havocs of evil that concupiscence threatens within. It is this grace that 
enables man to rise above the destroying servitudes of the sin-tainted condi- 
tions that prevail on earth. He that forfeits this liberty forfeits the dignity 
of a child of God, aligns himself with the ranks of the reprobate and invites 
everlasting death as his portion. Is God free? His children must be free. 
Love unites Father and child, and the will of the perfect Father becomes the 
chosen service of the child conscious of his sublime personality. To every 
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man the achievement of such union, of human will and divine, is possible. 
Such the precise purpose of man’s creation. Then, is it not the ambition of 
man? Is not the heart of every man athirst for happiness? And without 
rest until he find it? And as there is no good and no happiness without 
God, the answer to man’s craving must be sought and found in Him. And 
it will be found—in virtue of God’s covenant with men—by all who earnestly 
seek the power to be made the sons of God, and conform their lives to the 
divine order of His kingdom. 

Breathing the pure mountain air of this kingdom, their minds attuned to 
and in harmony with the music of the skies, their hearts aflame with the 
all-embracing love of God, the great souled builders of this parish longed 
for the widening of its boundaries; longed and prayed that their brothers 
outside its protecting aegis might win citizenship, light and liberty in it. 
Theirs the divine imperialism of the cross-bound Conqueror of Calvary that 
would win all men for His kingdom. They would see His standard lifted in 
every principality in the empire of man’s passions to rule there forever that 
the world of men under its dominion might come to joy in His redeeming 
light and liberty. Is it a marvel that they built and built and maintained 
though both cost years of labor and sacrifice? Out of the great world they, 
in union with the universal Church, would conquer for Christ, rises the 
noisy cry of protest: “What is there in all the Christian’s career that speaks 
of progress?” “Has not the mighty spirit of progress been well nigh 
smothered under Christian anathemas, and made contemptible under the 
austere standard of humiliation, penance and prayer?” Repel this charge, 
fathers and mothers, sons and daughters of this jubilating parish. In gracious 
pity for those mistaken men, bid them open their eyes to the splendid achieve- 
ments wrought under Christian inspiration in this field and note that this 
parish has only repeated the history of her sister parishes throughout Chris- 
tendom. Where and when has advance been made in the ways of true 
progress that has been found unwelcome to the kingdom of Christ on earth? 
Bid them tell where has the spirit of real progress found congenial home 
save under the roof trees of Christendom? Progress wane and die under 
Christian standards? Perish the thought. Its master works have flourished 
most and best under Christian blessing and fostering. As are the graces of 
light and liberty, so is the spirit of progress a gracious gift of God. But, 
if it be a gift from above—and no man that thinketh in his heart denies it— 
its definition rests with God. Free thought—ever confessedly trammeled by 
narrow earthly limitations—defines it as the natural power of man to ad- 
vance from rude and harsh earthly conditions to easier ways of living; from 
imaginary primal to more and more civilized conditions. The divine defini- 
tion commends progress to us as an ascent from earth to heaven. At best 
life is but a brief sojourning, and much as material progress may be desired 
and commendable as the ceaseless efforts of man for it may be, desire for 
the longer life will burn more strongly in the human heart and the labor 
spent upon its attainment will ever continue to be of a character higher, more 
heroic and praiseworthy. Meanwhile, whatever advances science and art 
may achieve, foolish and blind the man that does not welcome them as new 
disclosures in the field of mysteries and as discoveries of new tongues for 
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the voicing of God’s praises, and of new methods that will tell new stories 
of the beauties and glories of that kingdom where all mysteries are un- 
veiled. And, whilst the toilers who seek their rewards here below grope 
from unsatisfied desire to unsatisfied desire, ever hungered, never filled, those 
who constitute the army of light and liberty and real progress, “their bridges 
burned behind them,” their backs turned upon a sterile land, where sickness 
and death abound, their eyes agleam with the light of the land where their 
treasures lie, shall march upward, led by a hand that helps in the ascent to 
the radiant hills about the great white throne. 

This the progress worth living—worth working for; the progress of growth 
of soul into the perfect and everlasting likeness of God; the progress of ascent 
from this shadow life to the life beyond in the realms of illimitable light and 
glory. 

We sing in this jubilee the “Te Deum laudamus,” in thanksgiving to God 
for the gifts of light and liberty and progress so bounteously vouchsafed 
the builders of this parish. To the blessed memory of those gone to the 
reward of their labors we reverently offer the homage of our gratitude— 
for that they increased the talents of their Master and transmitted their 
possessions—the richer by the value of their illustrious virtues. May their 
great souls rejoice in the kingdom triumphant. 

We salute you, the living—their co-workers and successors in this fertile 
field. To the crowned above in the ecstasies of their triumph; and to the 
uncrowned here, who still strive in the workshops of God, we offer tribute 
of liveliest gratitude for the royal example set us, and for the inspirations 
and aspirations that haye flooded our minds and hearts through the lessons 
of this great jubilee. Shall we offer other praise? Let it be the praise that 
is found in holy emulation. 

Let us walk in the footsteps of those who have helped to make the glories 
of this day possible. Amen. 
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THE SACRED SCRIPTURES A SOURCE OF SACRED 
ELOQUENCE. 


ADAPTED FROM THE GERMAN OF A. MEYENBERG, BY THE 
REV. BERTRAND L. CONWAY, C.S.P. 


11.—The Teaching of Deuteronomy. 


The giving of the law on Sinai, with its promulgation and ex- 
plication, evidences a great development in the history of divine 
revelation. The law is to be a stern taskmaster, guiding the people 
to Christ. In order to fulfil their destiny and vocation the people 
needed a clear, definite, divine law which would regulate every 
detail of their lives. God gave such a law to Moses on Mount 
Sinai. It is pre-eminently a moral law, which ennobles and directs 
Israel and speaks strongly of sin and the need of a Redeemer. To 
maintain her place as a nation in the midst of her many enemies and 
to give the stream of revelation a secure channel, Israel needed a 
strong form of government, suitable to her special destiny—a 
theocracy. Above all, Israel was to be God’s people, worshipping 
Him faithfully, and preparing the way for the coming of His divine 
Son; for that reason God laid down, even to the most minute detail, 
the ceremonial law. Mankind had lost the presence of God by sin. 
The Pagans, “who had changed the truth of God into a lie, and 
worshipped and served the creature rather than the Creator” (Rom. 
i. 25), sought God in statues of gold and silver, for the heart of 
man naturally desired the presence of God. God satisfied this long- 
ing by giving Israel the tabernacle and the ark. Jehovah dwelt in 
the midst of His people and gave them a liturgy which forever told 
of the Messias of the nations. 

In this way Israel became the people of God. “The Most High 
divided the nations when he separated the sons of Adam. He ap- 
pointed the bounds of people according to the number of the chil- 
dren of Israel. But the Lord’s portion is His people; Jacob the lot 
of his inheritance. He found him in a desert land, in a place of 
horror and of vast wilderness. He led him about and taught him, 
and he kept him as the apple of his eye. As the eagle, enticing her 
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young to fly and hovering over them, he spread his wings and 
carried him on his shoulders. The Lord alone was his leader, and 
there was no strange God with him” (Deut. xxxii. 8-12). 

But again the people rebelled and sinned against their God. “The 
beloved grew fat and kicked; he grew fat and thick and gross; he 
forsook God who made him and departed from God his Saviour” 
(xxxii, 15). 

Then followed those frightful trials and punishments which God 
had promised (xxxii, 19 seq.), still a portion of Israel will be saved. 
This is made evident during the forty years of wandering in the 
desert. With remarkable clearness of detail the Bible paints for us 
the mistakes and sins of both Moses and the people of Israel during 
their long and anxious journey in the wilderness, until at last a new 
generation, purified by trials and the chastisement of God reaches in 
great triumph the land where the patriarchs lie buried. 

Although the old law, regarded as a preparation of Christianity, 
became obsolete at the fall of Jerusalem and the promulgation of 
the gospel to the world, the moral law still remained in force and 
only required perfecting at the hands of the Saviour: Non veni sol- 
vere legem, sed ad implere (Matt. v.17). For that reason the law 
of Moses, with its wealth of moral precepts, noble example and pro- 
found ideas, is very helpful to the.sacred orator, so much so that we 
wonder why it is practically ignored in our modern pulpit. 

Especially applicable to the book of Deuteronomy are the above 
quoted words of St. Ambrose: “Deambulat in paradiso Dominus, 
quando divinas scripturas lego; paradisus Deuteronomium, in quo 
- germinant legis praecepta.” 

The most sublime passages of the Old Testament are those of the 
book of Deuteronomy, wherein Moses gives the people a second ac- 
count of what passed on Sinai. The great leader of Israel realizes 
that he is about to die. A new generation, grown up during the 
wandering in the desert, stands at the parting of the ways—between 
hope and fulfilment. All the lessons of the past crowd upon him at 
this moment, while at the same time he sees in vision the bright 
promise of Israel’s future. Throughout the entire book the leader 
of Israel speaks his last message to the people (Deut. i. 3), of rev- 
erence for the law, and his last entreaty to love Jehovah with all 
their hearts. 

Abraham was the man of faith—the pater omnium fidelium (Rom. 
iv. 16) as the apostle aptly styles him, who guided the people in the 
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faith of the Redeemer to come. Moses is the promulgator of the 
law of God, the teacher of the fear of God, who governed Israel 
under the law that prepared the people for the coming of Christ. 
The lifework of Moses is well nigh over. The promised land shines 
resplendent before Israel in the brightness of a new and glorious 
era of her history. The inspired word of God gives forth its most 
sublirne utterance—the clear, explicit teaching of the love of God. 
In great, broad outlines Moses tells again the story of Israel’s wan- 
derings. He pictures the beauty of the love of God: “My people, 
what have I not done for thee in the past? What more can I do for 
thee in the future?” This is the dominant note of the entire book 
(Ch. 1.-iv.). 

Moses next solemnly repeats the unchangeable law of both the 
Old and New Testament, the decalogue,—that concrete and popular 
expression of the divine will which forms the substance of our 
preaching and our catechizing. He describes God’s infinite love for 
Israel, which he has so wonderfully guided, and will continue to 
guide (Ch. v.). And then, lifting the veil of darkness which covers 
the Old Testament, Moses suddenly describes the essential spirit of 
the law of God in both covenants. His declaration of the chief 
commandment of love is the very sunrise of divine revelation: 
“Hear, O Israel, the Lord our God is one Lord. Thou shalt love 
the Lord thy God with thy whole heart, and with thy whole soul, 
and with thy whole strength. And these words which I command 
thee this day shall be in thy heart. And thou shalt tell them to thy 
children, and thou shalt meditate upon them sitting in thy house, 
and walking on thy journey, sleeping and rising” (Ch. vi. 4-7). 

Moses then divides the chief commandment of love into the ten 
commandments of Sinai, denouncing every vice that draws the 
soul away from God, and declaring obedience the essential virtue of 
the truly religious man. Homo creatus est, ut Deo serviat (Ch. 
vii. 11). The decalogue is promulgated with the sanction of reward 
and punishment—a blessing for the obedient, a curse upon the 
transgressor (Ch. xi.). No one can walk one step on the road to 
heaven without the grace of God. The true worship of God is ex- 
plained, foreshadowing in its sacrifices the one great sacrifice of the 
Cross, and the one place of worship is appointed. (Ch. xii. 17). The 
religion of Israel is to dominate the private life of the individual as 
well as his social relations, and every teaching is set forth in the 
light of the coming Messias. (Ch. xvii. 23). While the imperfec- 
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tion of the law is ever manifest in all these regulations, the Redeemer 
is one day to come and perfect this temporary dispensation 
(Ch. xviii. 15). 

In chapters 27 and 28 the sanction of God’s blessing and curse is 
again insisted upon. The law is to be written upon stones and set 
up as a perpetual memorial as soon as the Jews enter the promised 
land (Ch. xxvii. 3-5; Cf. Josue viii. 30-34). 

In the following chapter Moses relates how God solemnly con- 
firms his covenant with the people: “These are the words of the 
covenant which the Lord commanded Moses to make with the chil- 
dren of Israel in the land of Moab; beside that covenant which He 
made with them in Horeb” (Ch. xxix. 1) and how God threatens to 
destroy those who will dare break it (Ch. xxix. 21). He brings out 
clearly the temporary character of the religion of Israel, which shall 
one day be destroyed because of her unfaithfulness (Ch. xxix. 28), 
while insisting strongly on the eternal character of God’s law and 
the personal salvation of the individual soul. 

Chapter 30 is a beautiful canticle of fidelity to the law: 
“That thou mayst love the Lord thy God, and obey his voice and 
adhere to Him” (Ch. xxx. 20). Then Moses hands over the writ- 
ten law to the Priests and Elders. Josue is solemnly proclaimed the 
successor of Moses (Ch. xxxi. 7, 9). Faith, fear, hope, and love, 
with all their blessings and duties, are to grow and flourish in the 
Church of God under His divine authority. 

Now that he has fully set forth the moral, dogmatic and practical 
aspects of the law, Moses renders thanks to God in a great canticle 
of rejoicing: “Hear, O ye heavens, the things I speak; let the 
earth give ear to the words of my mouth” (Ch. xxxii. I-43). 

Another inspired writer writes the concluding words of Deuter- 
onomy on the death of Moses on Mount Nebo. These few lines re- 
veal to us the infinite love and the inexorable justice of God, who 
punishes the failings of those He loves, and cleanses them of the 
slightest stain of sin, for He cannot abide iniquity. “And the Lord 
said to him: This is the land for which I swore to Abraham, Isaac 
and Jacob, saying: I will give it to thy seed. Thou hast seen it with 
the eyes, and shalt not pass over to it. And Moses, the servant of 
the Lord, died there, in the land of Moab, by the commandment of 
the Lord” (Ch. xxxiv. 45). 
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A RETREAT FOR CHILDREN PREPARING FOR FIRST 
COMMUNION. 


A SERIES OF SEVEN CONFERENCES. 
BY THE REV. P. A. HALPIN. 
I.—INTRODUCTORY. 


Some three or four years ago, you made a short retreat in which 
through prayer and instruction you prepared for your first Con- 
fession. I remember how well you made that little retreat and 
how sure I felt that you were going to make your Confession in 
such a perfect manner that you would never forget it as long as 
you lived. Now I want you to do just the same these days as you 
did in those days I speak of. Besides the boys and girls who were 
here at that time there are some who have joined the Communion 
Class recently. Moreover not all the children who were here then 
are here now. Some have moved away and some have left this world 
and I hope are happy with the angels in Heaven and owe their great 
gladness forever with the saints to the fact that their first Confes- 
sion was nearly everything God wished it to be, and taught them 
how to make their last Confession in such a way as to render it 
possible for them to appear without fear in the presence of Him who 
judged them the very moment their souls left their bodies. 

Why should you make this retreat well? There are many reasons 
and all of them good. In the first place, when you think of the 
Sacrament you are going to partake of you will readily understand 
that no preparation, however lengthy, is long enough. I do not ex- 
aggerate when I say that if you spent years or even eternity in 
fitting yourselves, you would not, because you could not, be worthy 
of one Holy Communion. You will believe this when you try to 
realize what He is who comes to you and what you are who receive 
Him. What a difference! What an enormous distance He is 
from you in every way! It is impossible for any one to bridge over 
the space which separates you from Him. 

Again, you are going in the future to receive your Lord so many 
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times, and an hour is going to come when you will receive Him for 
the last time. Who can tell how many Communions there are 
going to be between this one you are going to make in a few days 
and your last? All these other Communions will depend a great 
deal on your first, and on your Communions will depend the kind 
of life you are going to lead and also will depend your death-bed 
Communion. 

I said there were many reasons and there are, but the two I have 
just given are enough to determine you to resolve that you will 
strive with all your strength to prepare yourselves for the great 
day which will soon be here. Many, and among them the first 
Napoleon, have always considered that day as the happiest of their 
whole lives. You are, I am sure, thinking of the clothes you are 
going to wear on that day, you are thinking of your ribbons and 
your veils. You do well because Solomon in all his glory was not 
becomingly arrayed to be admitted into the presence of the King of 
Kings. But there is one dress the Lord will look for without fail 
on that day. It will please Him, of course, to notice how out of 
respect for Him you wear the best it is your power to procure, but 
He will in a very special manner look to see what the condition of 
your soul is, whether it is clothed in the white robes of innocency, 
whether it is wearing the wreath made up of the flowers of humility 
and whether over all is the veil of purity and modesty. Sometimes 
children are not rich, their parents cannot afford to put rich garments 
upon them, but every child is wealthy enough to get for himself the 
clothes of the soul which you know are made up of all the beautiful 
virtues which grow in your life when you are heedful of the com- 
mandments of God. Every one can kneel before Christ on the 
first Communion day with these robes upon him. Your parents 
will see to it that you are properly attired. Besides praying for you, 
that is all they can do. It is entirely your own affair, entirely yours 
and nobody else’s to put on your soul the things which are going to 
make it beautiful in the eyes of the Lord, and the purpose of this 
retreat is to help you so prepare your souls that your Redeemer, your 
Master, your King will be delighted to come and take up His home 
in them. 

Remember therefore what you are in retreat for. You are getting 
ready to receive the Lord. You must have noticed how this big 
city does when it is going to welcome some distinguished man. 
The streets are swept clean, the houses are decorated and all along 
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the road which he is going to pass there are signs in the faces of 
the people who line the sidewalks, signs everywhere that the city is 
glad to have him as its guest and is anxious to appear at its best 
when the great individual arrives and while he stays in its midst. 
Now apply that to yourselves. Whom are you going to greet? Who 
is He? What is anybody compared with Him, millionaires, kings, 
emperors? Nobody, you know well, deserves the reception Christ 
should get from you. Therefore you are going to have everything 
in your souls as splendid as you can make it. The avenues will be 
free from all encumbrances, all that is unsightly, that is, no matter 
where your dear Lord looks up and down your soul, He will find 
nothing which offends Him, no thought, no word, no deed which 
displeases Him, in a word, no sin, not even the smallest. You are 
going to adorn your soul with acts of contrition, of determination, 
with promises which you are, in spite of every temptation, going to 
keep, promises to remain on the road of His law, promises to be 
faithful to everything your religion teaches you, to every one of 
its practices, promises to be good children at home, good children 
at school, good children at play and good children everywhere. If 
you do this then when you are going through the exercises of 
this retreat, if you keep your mind fixed upon one purpose of ap- 
pearing at your best on the day when our Lord gives Himself to 
you for the first time I have not the slightest doubt that He will 
bestow upon you the choicest blessings, that is, He will enable you 
to be strong against all the temptations you will have to meet in 
life and thus make you, from good Catholic boys and girls, good 
Catholic men and women. 

During these hours of preparation you must think and pray. 
Especially must you think. A great deal of sin is committed because 
people do not think. How often when you examine your conscience 
and discover something on your souls more serious than usual you 
say to yourself, What was I thinking of when I did that? and you 
are obliged to answer your own question and reply that you were 
not thinking at all... Therefore think seriously during this retreat 
and also pray, but let me tell you that you will not pray well unless 
you think well. You know what prayer is and how powerful it is. 
It can do anything. See what it did for the people mentioned in the 
Old and New Testament. It urged our Lord to perform miracles. 
It will do the same thing for you but it must be earnest prayer. 
It must come from the heart. You must desire what you wish God 
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to give you. So, think and pray fervently. If you think seriously 
about your first Communion you will pray as you never prayed 
before, you will pray for the grace of making your first Communion 
as it is intended by God and your Mother the Church, you should 
make it. 

What I am going to say to you in these instructions about the 
Blessed Eucharist has only this end in view, which is to make you 
prize this privilege of yours so highly that there is nothing you will 
not do to receive it in the best spirit. There is no better way of 
learning to put the real value on a privilege than by endeavoring 
to understand just what the privilege is, what they lose who receive 
it not, and what they gain upon whom it is bestowed. In the first 
place, what you are preparing for is a Sacrament. It is not my in- 
tention to repeat except in a very general way what is meant by 
a Sacrament. I will ask you to study the meaning of every word 
which you find in the definition as you learned it in your catechism. 

There are three ideas which you must keep fixed in your minds, 
because these three ideas make up the perfect idea of a Sacrament. 
The three ideas are, first, that a Sacrament is a sign, second, that 
, it gives grace, third, that it was instituted by Christ. 

What is the Sacrament of the Eucharist the sign of? It is a 
sign of food, of nourishment—a sign of the life that is kept in our 
soul—a sign of the strength that is given to our soul and without 
which the soul would grow weak and become diseased and die. 
This sign is a sacred one because it has been made holy by the 
touch of God. What material food, the food which you can see and 
touch and take is to the body, that is the Sacrament of the Eucharist 
to the soul. The body can not do without its food, neither can the 
soul do without its proper nourishment. 

This sign was instituted by Christ the very night before He died. 

The grace that it gives is the strength to live the life that Christ 
came down from heaven to teach us to live. The Sacraments are 
beautiful and consoling things and they are so wonderfully related 
to each other and all of them are so necessary for man. Baptism 
gives us our birth into the Church. It reveals to us that we were 
born in original sin, that in the beginning God created our first 
parents without sin. Their sin brought so many curses upon us. 
That sin is washed away in the waters of Baptism and we go back 
from the Church to our mothers’ arms no longer children of sin, 
but children made sinless, made members of the Church and children 
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of God and heirs of salvation and placed upon the road that leads 
to heaven. We grow and at last become conscious of ourselves 
and learn that we must do what is right and must not do what 
is wrong. Alas! in other words we grow able to commit sin. The 
Sacrament of Baptism cleansed us from our first sin; is there any 
Sacrament which can purify us from the sin we commit ourselves, 
with our eyes open, knowing full well what we are about? If there 
were not, what would become of us? Where would we go? What 
could we do? We would fall into despair, we would continue to 
live and keep on sinning with the dreadful knowledge that after 
death we would never see God; but God is always ready to pardon 
us and therefore did Christ institute that other Sacrament in which 
we may obtain forgiveness for sins committed after Baptism and that 
other Sacrament, as you know, is the Sacrament of Penance. But 
it is not enough to be made white, we wish to remain white. 
This supposes strength or rather grace to be strong against tempta- 
tion—in other words our souls want food—not the food of this earth, 
but food from heaven—and that food is to be found in the Sacrament 
of the Altar. 

Listen to an old writer, he was not a priest but a nobleman, a 
man of the world. He was not a saint, in fact the earlier years of his 
life he spent away from God. His words are so full of beauty and 
faith that I am sure you will be glad to hear them: “Generally, 
it is at the age of twelve and in the spring time of the year that 
the young soul is united to its Maker. After having wept over the 
death of the Redeemer of the world as wept the mountains of 
Sion, after having recalled the darkness that covered the earth, the 
Church rises from the ashes of her grief, bells ring, organs play 
and beneath the domes of all the temples is heard a cry of joy, the 
antique Alleluia of Abraham and Jacob. Young souls in white robes 
and boys in holiday attire advance in procession over paths strewn 
with flowers—they march toward the Church, singing joyous can- 
ticles, their parents follow them. In a little while Christ descends 
upon the altar to refresh these delicate souls. The food of angels 
is placed upon their pure lips and through the veins of priest and 
children runs the precious blood of the Lamb slain from the founda- 
tion of the world. In this festival—for the day of first Communion is 
indeed a high festival—there is the peaceful sign of a bloody Sac- 
rifice.” 

Now I will give some words from the pen of a man who, Catholic 
in his young years, became a fierce hater of his faith, of Christ, of 
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God. “Behold these men who receive God within them, in the 
midst of an august ceremony, under the light of a thousand candles, 
with music enchanting their senses, at the foot of an altar dazzling 
with gold. The imagination is subdued, the soul seized and melting, 
one hardly breathes, but is detached from every earthly good, is 
united with God who becomes part of one’s flesh and one’s blood, 
Who would dare, who would find it possible after that to think ever 
of doing wrong? No doubt it is impossible to fancy a mystery 
more powerful to keep man in the ways of virtue.” 

My dear children, if I used those words I am afraid you might 
think I was guilty of exaggeration. I may tell you that no Sacra- 
ment among the seven is there about which such wonderful things 
have been said, not by good Catholics only, but by bad and worldly 
men, men who had given up their religion altogether. 

You will notice that this Sacrament has many names. It is called 
the Most Blessed Sacrament because it is the most blessed thing we 
have in our Church and because it holds in itself so many blessed 
things for young and old who love it. It is called the “Sacrament 
of the Altar” because it is on the altar that Christ descends at 
the word of the priest, before He goes down to meet you and make 
Himself your food. It is the “Sacrament of the Altar” because the 
altar is a resting place for our Lord, where He waits all day and 
all night long, ever ready to hasten to our assistance in moments of 
grievous sickness and especially at the hour of death. In your 
catechism it is called in the list of Sacraments “the Holy Eucharist,’ 
which means that it is a Sacrament by which God is given thanks 
for His innumerable favors and by which atonement or satisfaction 
as well as praise are rendered to God. It is likewise called ‘“Com- 
munion” because when you receive the Blessed Sacrament you enter 
into close union with Christ whose flesh becomes part of your flesh 
and whose blood is made part of your blood. It has a host of names 
given to it by the saints and the lovers of the Sacred Heart. Those 
names I have called your attention to are those most frequently 
used. 

I wish, beloved children, to impress upon your young minds that 
this marvellous Sacrament is everything to you, that God is offering 
you the chance to prepare for it, is showing you a love which you may 
not understand now but which you will appreciate as you get on in 
years and especially in your hours of trouble and in the moment of 
death. Let us ask God through the Sacred Heart to learn to ap- 
preciate how much Holy Communion means to us. 
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CONFERENCES TO CHILDREN AT SUNDAY SCHOOL 
MEETINGS. 


IV.—KINDNESS. 


In speaking to you of kindness I am reminded of a great writer 
who claimed that children knew no pity. He had just been witness to 
a boy despoiling a nest of linnets, treating the helpless little birds 
with great cruelty. And this opinion is often repeated because 
it is too often true. As a matter of fact kindness is not often 
met with amongst children. Many of them are selfish, thinking 
only of their own welfare, never of that of others; there are others 
even who are really malicious and take pleasure in doing harm 
to persons, animals and things. It is true that much of this may 
be due to a want of reflection and of experience, natural at your 
age. Many are selfish and inconsiderate without meaning to be 
so exactly, for want of understanding that they cause suffering. 
You have not as yet suffered much, perhaps not at all, and this 
is why you are indifferent to the sufferings of others, you do not 
appreciate what suffering means. Later on, after you have grown 
up, and will in your turn have passed through trials and sufferings, 
you will understand better the sufferings of your fellow creatures, 
and kindness and pity will not be strange to you. But while lacking 
the actual experience you are by no means excused from combating 
your natural evil propensities, and from practising kindness. It is 
indeed one of your important duties. Remember that you are 
soon going to receive Him who is called the merciful God. 

This mercy of God manifests itself so much in the life of the 
Divine Jesus. How kind Jesus was! kind in His welcome to 
all men, to the sick, to the sinners; kind in His words, ever tinged 
with mercy and compassion: kind in His actions, which tended 
to cure the sick, console the afflicted, feed the hungry. 

Remember above all how kind He was to little children! how 
tenderly He embraced them and blessed them, and how graciously 
He invited them with the words “Suffer the little children to come 
unto me.”” And how kind He will be to you on the day of your 
first Communion, so good, indeed, as to give Himself wholly to 
your souls, in order to lavish upon you all His graces and blessings. 
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But how could you venture to approach this good and kind God 
if your hearts are hard and unkind? How could this Jesus who 
is kindness itself, take delight in thé souls of children where 
uncharitableness dwells? 

If kindness is the essential attribute of God, malice, on the con- 
trary, is Satan’s chief quality. To do wrong, to be bent upon injuring 
others, to destroy, to deface things, to take pleasure in seeing tears 
shed, and to enjoy lamentations and groans, is the delight of the 
devil. 

He is called the evil one, and ‘he is the father and the teacher 
of all those who are malicious and wicked. You should therefore 
have a horror of evil and malicious doings, and if you find in your- 
self any inclination for them be on your guard, and shun even the 
least sins of this kind. It is so infamous, so mean, so disgraceful 
to take pleasure in the suffering of others! Is it not horrible to 
torture animals to amuse yourself by seeing them suffer? It is 
certainly the sign of an evil mind, and experience teaches that who- 
ever has no feeling for the dumb beast, neither has he any for his 
fellow men. 

One of the most cruel of the Roman emperors had, as a boy, 
found pastime in catching flies and pulling out their wings; in 
this manner he learned to enjoy cruelty, and when emperor he 
satisfied his evil and fiendish inclinations by torturing and kill- 
ing his subjects. In contrast to this, let me tell you of a little girl 
who one day entered the confessional. The priest saw that she was 
in tears and he had considerable difficulty in finding out the cause 
of her trouble as the child sobbed with all her might and could only 
utter words disconnectedly. At length, however, the priest learned 
that she accused herself of having killed, on first impulse, a little 
bird that had fallen from the nest. This cruel act immediately caused 
her sorrow; she was so ashamed of herself, that she hastened to 
unburden her conscience of what she considered a crime. Ever 
since she has had great consideration for animals. I hope that 
you will imitate this little girl, and not the ferocious emperor of 
whom I told you before. 

With far more care you must avoid doing harm, or causing 
suffering to your brothers and sisters, or to companions. To treat 
others brutally, to strike or injure them, to knock them down, these 
are actions which can only be accounted for as originating in an 
ugly and malicious disposition, of which one should be ashamed. 
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Sometimes, no doubt, such nasty actions begin in play, and becoming 
heated, a butt is made of one of your companions, several array 
themselves against him, overpower him, tears flow, and that seems 
sport to the others ; they insult and mock him and the more he suffers 
the better pleased the others are. 

Such behavior as this is by no means a rare occurrence, and 
really shows the savage in you. Those who witness such treatment 
are saddened by it, and as for yourselves, if such incidents with all 
their details were photographed by snapshot, you would at once 
see that you have very little to be proud of in taking the part of an 
inhuman persecutor. Therefore avoid brutal and boisterous be- 
haviour and make up your mind once for all, to do harm to no one. 

Yet this is not enough; do not be satisfied to avoid brutality and 
to combat your quick impulses, strive also to practise kindness. 
Do all the good you can, to everybody. In the same degree as 
unkindness is ugly, so kindness is attractive, and there is really no 
one who does not sometimes feel inclined to practise it. “When 
God made the heart of man He placed in it, first of all, kindness,” 
says the great writer Bossuet. That is why, although we may have 
become wicked in consequence of sin, there still remains in us an 
inclination towards kindness. Obey this inclination and develop 
it, allow yourselves to be borne along by the delight which one 
experiences in doing good. It is truly a great inner satisfaction, 
and at the same time kindness secures for us the sympathy and 
affection of those about us, and this worldly advantage is not to be 
despised, either. Let your thoughts be kindly, judge others with 
kindliness. 

Be kind in your talk; use kind words to your good parents. 
Children sometimes unwittingly grieve the hearts of their fathers 
and mothers. “My boy is fairly good,’’ said a mother to me the other 
day, “but I do not know whether he loves me, he never says anything 
kind to me.” Speak kindly also to your companions, be polite and 
pleasant to inferiors, and to the poor. 

In conclusion, prove your kindness, furthermore, by doing many a 
gracious act, such as rendering trifling services to friends, to fellow 
pupils at Sunday school. Give, when allowed to do so, little pres- 
ents, give alms, visit sick friends with your parents’ permission, or 
write letters to them, etc. If you mean to practise kindness, and 
if you earnestly strive to do good, the opportunity will certainly not 
be wanting. Just as in calling God merciful we are attributing 
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to Him His great goodness, so if you deserve that it be said of you 
that you have a kind heart, it will mean that you are good and it will 
bestow upon you the highest praise possible, because a kind heart 
will love God and its neighbor, and thereby fulfil the greatest of the 
commandments. 





THE MAIN OBJECT OF RELIGIOUS INSTRUCTION. 





Religious instruction owing to its nature and meaning should 
not only hold the first place in the schools, but should be essentially 
distinct from other instructions. When children are given in- 
structions in the school of Jesus they receive a heavenly bread 
that Christ brought into the world for them from God the Father. 
When instructed in the other school branches they receive a 
worldly bread that grows upon the earth. The truths and teach- 
ings of the catechism are of divine origin and eternally true, 
they proceed from heaven and are destined to lead into heaven. 
All other teachings are of earthly origin and destined to prepare 
mankind to enter the world. Nevertheless, pedagogical science 
claims that every instruction has an educating influence upon the 
child. The claim is just, but such educational influence is first of 
all only natural, moral improvement. Instructions are of higher 
worth when from the teaching of Christ they receive light and 
life. Christ brought the Christian truths direct from heaven 
for the sanctification of mankind. He Himself announced them to 
man, placed them under the protection of the Holy Ghost and 
charged His Church to ever continue communicating them to the 
world. What then is the object of the Church in announcing the 
divine word? No other than that of guiding man to the leading of 
a moral, Christian life. Religious instruction then is a part of 
the Church’s charge. In order to arrive at this aim of the 
Church, in order to make the divine truths bear fruit for life eternal, 
in order to bring about the leading of lives according to the 
fundamental principles of faith, the leading of Christian lives, two 
things are necessary: First, man must know the truths; second, 
he must believe and obey them. The divine teachings grasped 
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by the mind must take root in the heart, they are like seed planted 
in the heart of man that they may bring forth fruit. God by the 
supernatural help of His grace enlightens the mind and moves 
the will; the catechism must prepare the mind of the child to be 
enlightened and to will to obey God’s commands. Grace enlightens 
the mind with the view of moving the will. If the will of man 
does not act according to the grace he has received then he has 
not responded to the grace. The catechist must endeavor to 
awaken the understanding of the child; but vain would be the 
instruction if the heart were not also won over to the truth. We 
do not learn a single religious truth solely that we may possess 
it for there is not a supernatural truth that does not in some 
way determine our life here and hereafter. For this reason 
are the truths revealed to us that they may truly take hold upon 
us that we may thereby profit in our lives; therefore do we study 
them and learn to know them. “For whatsoever things were written, 
were written for our learning, that we through patience and comfort 
of the scriptures might have hope” (Rom. xv. 4). ‘Now the end 
of the commandment is charity out of a pure heart and of a pure 
conscience and a faith unfeigned” (I. Timothy i. 5). 

To announce the Word of God solely to theoretically instruct 
one’s hearers or only to make known to them the truth of which 
one is treating is contrary to the intention of God and of the Church. 
Not that the announcement of the truth should be undervalued, 
but alone it is insufficient. Not alone must the truths be taught 
but man must be taught to live up to them. The announcement 
of the divine word is the first important duty. More especially 
in the instruction of children must they first be well grounded 
in the knowledge of Christian truths. They are not yet able to do 
more in many instances than to remember the truths taught. The 
deeper secrets of Christianity are not so easily adapted to their 
understanding but if remembered by them will, when made clear 
in later years, bear fruit for their future lives. The instructions 
must be so arranged that constant nourishment is found for the 
proper development of mind, heart and character. The younger 
the child the more difficult the task of instruction, as the harder 
it is for the childish mind to grasp the truths ; nevertheless, patience 
must be taxed and the child of tender years must be instructed, 
for the younger the child the more readily is the childish heart, 
as yet unspoiled, impressed; and the susceptibility and simplicity 
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of its nature make the proper soil for the planting of the seeds 
that are to bear fruit in later life. Though the children must 
learn the catechism in its entirety, there are many truths the ap- 
plication of which to the moral life they can not understand and 
which can only be fruitful in after years. No truth should be left un- 
told lest it be not understood, but all truths should be so deeply 
impressed as to become a part of the very nature and thus be the 
firm and secure rules for future life. The comprehension of these 
truths, and the knowledge of their practice will come through the 
sermons heard in later years, and these sermons will be the more or 
less fruitful according to the foundation given by religious. in- 
struction in childhood. In taking for instance the instructions 
on the Sacraments some may hold that there is little that con- 
cerns a child in the Sacrament of Matrimony, and according to this 
theory how many fruitful lessons for after life and even for child- 
hood years will be left untaught and how many right impressions 
so easily made in childhood are never made at all. Does not this 
instruction give opportunity to prove to the child the great love 
of God for man, who by this Sacrament sanctifies the family life? 
The stating of the duties of parents to their children must fill their 
hearts with thanksgiving for God’s goodness and with pity for the 
poor little children of Pagan parents in whose lives the Christian 
duties of the married state hold no part. Again, what respect, what 
reverence should children have for their fathers and mothers when 
they know that through Christ’s divine wisdom marriage has been 
raised to a Sacrament by the receiving of which parents stand in 
God’s place to bring up the children with which He has blessed their 
union in fear and love of Him. 

Though we must ever endeavor to make clear the truths of Chris- 
tianity to the childish mind, still we must not lost sight of the 
main object, the nourishment and care of the _ supernatural 
moral life and in our instructions to remember that the lessons 
that will bear fruit only in the later years must not be left 
untaught. The foundation of right principle can not be in- 
stilled at too early an age, and the children who from earliest 
childhood have been grounded in the truths of religion, will possess 
the main weapons for their safe journey through life. Ignorance 
is the strongest tool in the hand of the enemy. One of the first 
moral applications given in the catechism is: “Listen diligently and 
attentively to the religious instructions that you may attain the 
knowledge that leads to eternal salvation.” 
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The instructor must ever bear in mind the warning: “See that 
through your instructions the children may be possessed of the 
weapons that will be their safeguard along life’s journey, that 
through your instructions you may finally lead them to eternal 
salvation.” How can we arrive at eternal salvation? We learn 
it in the catechism: In order to be forever happy with God in 
heaven we must know Him, love Him and serve Him here on 
earth. We know God by Faith, so we can also say in order that we 
may obtain eternal happiness we must believe in God, love and 
serve Him. Believing, loving, and serving are essentially acts of 
the will. These three things, according to the catechism, form the 
whole moral aspiration of man. Through them man finds his 
happiness in time and eternity. This then is the object of the in- 
structor, in order to point out and to impress upon the minds, hearts 
and wills of the children how they are to know, to love and to 
serve God: 

1. To teach the children to believe-—He who has put the truths 
of Faith and morals into the minds of children has done little, if 
he has not also instilled the will and desire to believe all truths 
and keep all commandments. It is not the knowing of the truths 
that God has revealed but the believing and following them because 
He has revealed them that leads to eternal salvation. The first 
words of the Apostles’ Creed are: “I believe” —these should introduce 
a particular instruction of their own through which the child may 
learn the meaning, necessity and quality of Faith. Each separate 
article of Faith should not only be explained but the truths be im- 
pressed upon the children as acts of Faith. The same should 
be done with regard to all truths, the commandments 
of God and of the Church, the command of the love of God 
and the love of one’s neighbor, the Sacraments, prayer, etc. 


(To be continued.) 









PASTORAL PART. 





ANALECTA. 


NEW DECREES AND DECISIONS OF THE ROMAN 


CONGREGATIONS. 


I. From the Sacred Congregation of the Council. 





I. On Frequent and Daily Communion. 

The Sacred Congregation, with the approval of the Holy 
Father, has issued a decree on frequent Communion which 
is of great importance to all directors of souls. The pre- 
amble narrates briefly the history of opinions on the matter 
within the Church. Then follow the provisions which we 
give in slightly abbreviated form: (1) Frequent and daily 
Communion, as being most pleasing to Christ and the 
Church, is open to all the faithful of every order and con- 
dition; so that no one who approaches the Holy Table in 
the state of grace and with proper and pious dispositions 
“cum recia piaque mente” can be prohibited from it. (2) 
One has proper disposition if he approaches not out of habit 
or for vainglory or other human motives, but to satisfy 
God’s pleasure, to be bound more closely to Him, and to re- 
ceive healing for weaknesses and defects. (3) Although 
it is most desirable that frequent communicants should be 
free from deliberate venial faults, still freedom from mortal 
sin with a resolution never to sin in the future, is sufficient; 
with such a resolution as this, daily communicants cannot 
but be gradually drawn away from even venial sins. (4) 
Communicants are urged to make proper preparation before 
and thanksgiving after receiving, according to their abilities 
and responsibilities. (5) For the sake of prudence and the 
increase of merit, the advice of the confessor should be 
asked. But confessors are warned not to keep people from 
daily Communion who fulfil the conditions laid down in 
par. 1. (6) Pastors, confessors, and preachers should ex- 
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hort the Christian people to the salutary practice by fre- 
quent admonitions. (7) Frequent and daily Communion 
should be prompted in religious institutes of every kind; 
and most especially in clerical seminaries. (8) In the case 
of religious institutes which have certain fixed days for re- 
ceiving Communion, these days shall be considered as a 
“minimum” for the piety of the members; and no further 
restrictions than the general ones already laid down shall 
be imposed to keep them from daily Communion. In order 
that they be aware of this fact, this decree is to be read to 
the community in common every year during the Octave of 
Corpus Christi. (9g) Finally, all further discussion about 
the dispositions required for frequent or daily Communion 
is forbidden. (December 20, 1905.) 

2. Students Dismissed from Seminary. 

In order to guard against the danger of admitting to 
seminary students who have already been judged unworthy 
by the authorities of a religious institute of similar kind, 
the following regulations are laid down: (1) Henceforth 
no ordinary may receive into his seminary the subject of 
another Bishop until he has ascertained privately whether 
the candidate has been dismissed from the seminary of his 
own diocese. If such has been the fact, the student must 
be excluded without further investigation of his case. (2) 
Candidates of this description who have been admitted 
should be told that they must leave. But if their Bishop 
permit, they may become affiliated into the diocese to which 
their present seminary belongs; but they must never after- 
wards be allowed to return to take up work in the diocese 
which dismissed them. (3) So too if the expelled student 
joins a religious community, he cannot in case of leaving the 
community return to the diocese from which he was ex- 
pelled. (4) Students dismissed from religious com- 

» munities must not be allowed to enter a seminary unless the 
Bishop has received privately a satisfactory letter from the 
authorities of the community. (December 22, 1905.) 

II. From the Sacred Congregation of Bishops and Regulars. 
Special Privileges and Episcopal Jurisdiction. 

The Bishop of Santa Fe, in the Argentine Republic, 

states that the municipal authorities and newspapers com- 
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plained of the incessant clang of bells on Sundays, etc., and 
in order to obviate legal prosecutions, he had placed re- 
strictions on the churches and convents. The Friars Preach- 
ers denied his right to do so, basing their claim on a Papal 
Constitution which dates originally from 1567. The con- 
gregation confirms the privilege of the Friars Preachers of 
ringing bells whenever they like, but says that in the present 
circumstances they must obey the Bishop. (November 15, 


1905.) 





CASUS CONSCIENTIAE. 
MARRIAGE CASE. 


Mr. X, a Catholic, left his lawful wife, some years ago, and took 
up with another woman. He had to promise this other woman that 
he would marry her as soon as his legitimate wife died. This was 
the only condition on which she would live with him. After some 
time, Mr. X’s lawful wife died, but he did not marry the woman 
with whom he was living. The woman kept urging him to get 
married, but he delayed for one reason or another, until finally he 
fell dangerously sick. He called in the priest, and before making 
his confession, he told him that he had never been married to the 
woman with whom he was living, that he had begun to live with 
her while his first wife was alive, and they had promised one another 
to get married as soon as the first wife should die, but had neglected 
to do so. After this much information, the priest suggested that 
as he was sick, he would marry them right away, with a dispen- 
sation, as the woman was a non-Catholic. The sick man then 
told the priest that such a course was impossible as the impedi- 
mentum impotentiae existed in his case for the last few years, 
and in the opinion of several reliable physicians, his condition 
was permanent. He could not leave the woman, as every one 
thought they were husband and wife, and he did not have long to 
live. What could be done for them? 

Answer. In the first place when Mr. X left his lawful wife, and 
went to live with another woman, under a mutual promise of 
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marriage, in the event of the first wife’s death, he was barred from 
ever marrying this second woman by the impedimentum criminis 
adulterii, which is a diriment impediment. If this were the only 
difficulty in the way of Mr. X’s marriage to the second woman, the 
case would be very simple. All that would be required, would be a 
dispensation “super impedimento criminis adulteri’” and then 
a marriage ceremony with the exchange of marriage vows. The 
woman being a non-Catholic, another dispensation would be re- 
quired, namely “dispensatio super tmpedimento mixtae religionis.” 
But in the mean time a new impediment to the marriage has arisen, 
viz., “impedimentum dirimens impotentiae.” This impediment is 
created by the /aw of nature, and lies outside the jurisdiction of the 
Church. The Church has no power over it, and cannot therefore 
remove it. It stands, therefore, as an effectual bar to the con- 
tracting of this marriage. But could the Church not grant a 
“sanatio in radice”’? We know that the Church does sometimes 
grant a sanatio in radice even when a diriment impediment jurts 
naturae has arisen in the mean time. But the Church grants a sanatio 
in radice only when there was from the beginning a real marriage, 
which was invalid on account of a diriment impediment of the 
Church’s own making. 

In this event, there has been a mutuus consensus from the start, 
but this mutual consent has been prevented from producing its 
natural and legitimate result, viz., a valid marriage, by reason of 
an impediment that the Church herself, by her own legislation, 
has put in the way. The mutual consent of both parties to the 
marriage contract is supposed to be enduring at the time the 
sanatio in radice is granted. This original mutual consent is what 
the Church cures. And it is cured by the ecclesiastical impediment 
which rendered it inoperative. As the impediment was of the 
Church’s own making, she can remove it. In which case, the mutual 
consent of the parties to the marriage immediately goes into effect 
and creates a valid marriage. It is evident that if the mutual consent 
was rendered inoperative in the beginning by an impediment of the 
divine law, or the natural law, the Church, having no jurisdiction, 
could not remove such impediment, and therefore could not cure 
the original consent. It is evident also, that in the case of the orig- 
inal consent being ineffective or inoperative by reason of an ecclesi- 
astical impediment, the consent can be rendered effective and opera- 
tive, or in the technical language of the law, cured, by the removal of 
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the impediment even though, in the meantime, a diriment impedi- 
ment juris naturae, v. g. impotentiae, has arisen. For while this new 
impediment would act as an effectual bar to a new consent, it would 
not affect the consent that was given before it arose, and which con- 
sent is still enduring. In the case of Mr. X, if there had been a mar- 
riage ceremony performed between him and the second woman 
immediately after the death of his first wife, the marriage would have 
been invalid propter impedimentum criminis, but still it could have 
been cured in radice, by the removal of the impedimentum criminis, 
which is of ecclesiastical origin, supposing that the consent of both 
parties is still existing. And that consent is not vitiated, to use the 
language of the law, by the subsequent natural impediment. The 
only thing that prevented that consent originally from creating a 
valid marriage was the impedimentum criminis, and the only obstacle 
that bars its way at present is that same impediment of crime. The 
subsequent impediment of “impos” would be an effective bar to a 
new or renewed consent, rendering the same impossible by a law of 
nature, but would not affect a consent given before it arose. Mr. X, 
however, did not enter into a marriage contract with this second 
woman, and therefore there existed no marriage consent which 
might be cured. He desires now, for the first time, to elicit such 
consent. But now it is too late, for nature has intervened and rend- 
ered Mr. X incapable of entering into a marriage contract, and any 
consent that he gives now is, by the law of nature, invalid. Nothing 
can be done now to legalize, coram Deo et Ecclesia, Mr. X’s mar- 
riage. What further steps should be taken by the priest, will de- 
pend on circumstances and the priest’s good judgment. If Mr. X 
has but a short time to live and if, from the nature of his malady, 
there is no hope of his recovery, it might be best to leave him where 
he is, as from his statement there is no periculum peccandi to be 
feared. Under other circumstances, it would be advisable to remove 
him to a hospital. 











